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Abstract

}(lu’ papal .po.\‘!-s:\'nm/u! exhortation, Africac Munus, calls on the Church in Africa to
engage in v('umv.'li{cu] dialogue as a path 1o reconciliation and peace.  One of the Christian
communitics L\IIL'L‘!/IC"(III_\»“HH(’(’I‘[I.H(’(I"/E)I' dialogue is a group of Afirican Christian communities, with
a motley blend of histories, traditions, and practices, which come under the designation " African
Independent Churches™ (AIC). 1o dialogue with these communities, there is a need for the

dispelling of the mutual mistrust and psvchological indisposition that ¢

. e 1 . xist between them and the
Catholic Church. This should be followed by theological and spiritual dialogues. The present

wnion of convenience manifested in some Christian bodies like the Christian Association of Nigeria
(CAN) will be nothing but a hypocritical amalgamation unless there is a genuine unde}*slanding
and friendship between the Christian bodies. This dialogue is urgent given the threat that the
Christian people face in many African countries. In addition to this existential exigency, both
dialogical pariners also stand 10 be enriched by each others specialities. But in the end, this
dialogue can be possible and fruitful only if the Church in Africa has its own interior motivation

and conviction and not just engages in dialogue simply because of papal directives.

Key Words: Africae Munus, African Independent Churches, Inter-religious
Dialoguc: ccumenism.

Introduction

Synodal documents arc like summit agreements. Their dctails, meaning. sum and
substance have to be-parsed by cxperts. The second Special Assembly of Bishops for
Africa. popularly known as the Sccond African Synod,' has come and gonc. The synodal
fathers have finished their tasks of deliberations and formulations of propositions that
formed the basis of Popc Benedict’s post-synodal cxhortation, Africae Munus (which
heneeforth will also be called “ document™, or otherwise AM). It is now thc mission of
theologians and cxperts in the different fields covered by both the Propositions and the
conscquential document to commence the hermenecutical tasks of interpretation, critique,
and application. This article is part of that hermeneutical endcavour. It focuses on Africae
Munus’ exhortation of the Catholic Church in Africa to cngage in ccumcnical dialogue
with the Christian communitics that are autochthonous to Africa. This article will, tirst of
all. undertake a general review of the document’s teaching on principl'c. (_)f cg‘un.lcnism
belore focusing on its instruction on ecumenical dialogue with the AIC. "This will involve

" The Second Special Synod of Bishops Tor Africa was convoked by p,(’pc licngt_licl to deal ‘wilh the ISSIIU‘S of r\_:c':u.\.u:!:i‘l_a;u‘n |lu~;l:m“:mi
peace in Africa. The synod took place in Rome from October 4" 25", 2009, “The Synod Fathers at the ond of their i e
up with 37 Propositions which formed one of the basis of the p.apal‘ Pusll-Synudﬂl /\Rnsmhc llemrmh:m.‘;llfrtf;(:;l ‘: f‘%{‘gc(u:‘,c“or i
abbreviated. 1A/), which was officially published in the Republic of Benin, West Alrwﬂ. on Nuffc.mb\.r_l l‘\. 2 lh: e
Exhortation comprises the Tirst two Latin words in the opening sentence of the document: Africa?s unnmnmug tothe Lo Ut L
i a precious treasure...™)
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a critical analysis of the doctrinal language and structural division of the document’s ¢y,
ism will be compared 1oy,

on ccumenism. The document’s statements on ccument m iab
propositions made by the synod fathers on the same (opic 1n order to highlight

differences in perception and approach between the syno('l fathers and the Pope. pp,
article will then attempt to delincate the Christian communities lmndcc‘l lngcl.hcr as Avmﬁ’dn
Independent Churches. Extrapolating from the document. the synnsl lzllhc.rs propositions.
The Directory for the Application of Principles and Norms on lcumenism .(hcnccfnrlh.
Dircctory). and other relevant documents, the article will conclude by suggesting possible
approaches 1o exccuting this eccumenical rapprochement with our scparated brethren,

As a matter of critical analysis. it should be noted that. cven though Africae Munyy
text on the African Independent Churches (AIC) comes under the scction on ecumcnism, j
docs not simply and uncquivocally call for dialogue with the AIC. Instcad, it notes that the
AIC “have recently made an appearance in the ecumenical field,” and consequently calls
on the “pastors of the Catholic Church... to take into account this necw phcnomenon
afTecting the promotion of Christian unity in Africa, and... find a response suited to the
context. for the sake of deeper evangelisation as a way of cffectively communicating
Christ?s truth to the people of Africa.® There is no emphasis on the urgency. need, and
envisioned benefits of engaging in serious and fraternal dialogue with the AIC. Of course,
ccumenical dialogue could be one of the pastoral responses to the recent appearance of
AIC ~in the ccumenical ficld.” But the Church in Africa can as well, if they adjudge it
suitable. adopt a monological approach in which they simply talk about. and at, the AIC
without a meaningful dialogical encounter. Nevertheless, this article presumcs that the
“responsc suited to the context” as called for by the encyclical is an unprejudiced,
cgalitarian ccumenical dialoguec. '

The Synod VS The Pope On Ecumenism
The Synod Fathers’ stance on ccumenism is expressed in their Proposition 10 ina
two-paragraph statement. According to them, the efforts of the Church in Africa al
achieving reconciliation, justice and peace on the continent impels it to commit itsclf ancw
“to the task of ecumenical dialoguc and cooperation.” The necessity of this is anchored on
the common realisation that division among Christians is a scandal. According to the
synod fathers, “a divided Christianity remains a scandal, because it runs contrary to the
wishes ol the Divine Master” (emphasis minc),3 But in restating the same conviction, the
document states that “a divided Christianity remains a scandal. sincc it de [acto contradicts
the will of the Divine Master (cf, Jn 17:21).”" Without indulging in unnccessary technical
hair-splitting diffcrentiation between opratio (wish) and voluntus (will, testament),” it

" A 90.
* Proposition, 10.
LM 89.
* Although the Latin [ dluntas has many connotations which include wish and desire, it principally means will, Jast will, and festamett

) i A b L i Y Lo o,
On the other hand. the noun optatio connotes an cxpression of desires or inclinations. Judging from the fact that the entire chapter

)
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appears that the synod lathers® choice of (e
to “will™ to emphasis the enormity
nature of the Chureh’s ccumenical t

Lterm was emended by Afiricae Munus from “wish”
ol the divisions among Christians and the requisite
ask. |
The document’s choice of term corre
states that division among Christians “is ¢le
contradicin).” The division doces not 20
will, his last testament.

sponds more (o Vatican 11's tcaching which
arly contrary o Christ’s will” (voluntati Christi
‘ against mere wishes of Christ: it contradicts his
ill, hi . Consequently, according to Can. 755, the Church is bound by this
will of Christ to promote unity among all Christians. In other words. ccumenism is uﬁ
essential and obligatory mission of the Church, and not mercly a labour (;l' love.” o

Apart from the above statement that ccumenical dialogue is nceessary because the
current division among Christians is a scandal and cnjoining particular Churches to take
scriously spiritual ccumenism which is expressed in common praycer (like the week of
prayer for Christian unity). the synod fathers did not pay much attention to the principles
and practice of ccumenism; that is, they did not lay out the theological and doctrinal bases
and the practical formulac for ccumenical dialogue. To complement this lacuna, Africae

Munus states that ccum%nical dialoguc should be carricd out “on the basis of the guidelines
given in the Directory.”

In regard to the goals of ccumenical dialogue, the synod fathers state: ““The goal of
ccumenical dialoguc 1s, therefore, both to bear witness to Christian fellowship in Christ
and to movc towards Christian unity with thosc with whom we sharc the same faith.
through listening to the Word of God and collaborating in the service of their br‘othcrs and
sisters “in onc Lord...onc Baptism, onc God and Iather of all...” (Iiph 4:5. 6)."? From the
forcgoing. onc can surmisc that, according to the fathers, the goals of ccumenical dialogue
include bearing witness to the fcllowship already cxisting among Christians despite the
divisions: rcaching Christian unity (which does not ncccssarily mean unity of Chu;chcs)‘i
creating an auspicious cnvironment for common Christian social witness in the form of
cooperation for social work and works of justice and peace; and safcguarding the interests
of Christians in a pluralistic and, perhaps, hostile society.

l'or the document. the goals of ccumcenical dialoguc apparcntly vary accordn}g t:).
the dialogical partner involved. For instance, in dialoguing with the Orthodox and Coptic

g Cro b is Farewell Speech or
17. is reearded as Jesus? farewell speech, Jn. 17:20 23 where Jesus prayed for € hn.\?lmn.un!l‘) (J“‘-“t““ mt‘:;ﬁ:‘: ‘:.l“(“,,,‘,x “unl‘d be the
L.ast Discourse also prayed for the Israclites; Deut. 32-33) can be regarded as Jesus? Jast testament ‘
more appropriate word 1o usc.
“UR. 1 .

CIC. 755, §1; cf. DL, 39, L teonad by the Pontifical Council for Promoting
* AN 89. The Directory is a corpus of principles and practical norms and l’,“id““""‘? ‘f‘“‘f"} h?{ :h:" :ht:r involvement in ccumenical
Chiristion Uilly soid nphrm'cd by Pope John Paul If on March 25. 1993, meant Lo guide (‘athohe
dialogue.

* Proposition. 10.
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Churches. and the mainline Christian communities, the goals include sceking Christigy
unity. undertaking works of charity. and protecting our common religious patrimonigg 1o
Dialoguing with the AIC is to be the Catholic Church’s responsc (o the appearance of the
former in the ficld of ccumenism; and the goal seems to be a deeper and more efficien
evangelisation of the African people. " The goal of “dialo,guing”|2 with the scets ang
syncretistic movements are to determine the causes of their emergence, discover why they
are attractive to the Catholic faithful, and stanch, through “a profound cvangelisation » the
hacmorrhaging of the faithful to these sects. '3

Concerning the Catholic agents of ccumenical dialogue, the document designate
all the Catholic faithful as responsible for the ccumenical project: particular Church
(dioceses). institutes of conscerated life (rcligious), lay movements, and associations,
other words, cvery Christian should be involved in the Church’s ecumenical cfforts; wig,
the caveat that these endcavours must be carried out communally (with reference to (b
Church Icaders). This echocs Vatican II’s call on all the Catholic (aithful to participay
fully in the Church’s work of ccumenism as a matter of nccessity. " "'he above inclusive
approach of the document contrasts with that of the synod fathers who scem to rely more
on ccumenical associations like Christian Association of Nigeria (CAN), to carry out the
ccumenical dialoguc. Though, in addition, they invite the particular Churches in the
dioceses and regions “to ensurc that the week devoted to prayer for Christian unity be
marked by prayer and common activitics that promotc the unity of Christians, “that they

may all be onc™ (Jn 17:21).”

The synod fathers also appcar not to have clarified the status of the Church’s
dialogical partners. They probably indicate this, albeit obliquely, while stating the goals of
ccumenical dialoguc as we have scen above: “The goal of ccumecnical dialoguce is.
therefore, both to bear witness to Christian fellowship in Christ and to move towards
Christian unity with thosc with whom we share the same faith.... (Iiph 4:5. 6)."'® The
above statement scems to postulate that our dialogical partners arc those Christians with
whom Christian fcllowship alrcady cxists despite the present division among Christians.
This fellowship is located in our common faith in Jesus Christ and in the Father, in on¢
baptism. and in our common heritage, scripture, which all Christians hold as a rule of faith
and morals. But the above text raiscs more questions than it provides answers. Who are
those with “whom we sharc the same faith™? And what precisely is that “same faith”
which we sharc? -

" 4A1, 89,
M. 90

" The document does not seem to recommend dialoguing with this group as much as finding immediate and cn’ccnyé solutions 10 theif
delinquencies. ) ’ ’

RIVACTH

"UR. A &S

" Proposition, 10).

¥ Pbact
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Itis PO_SS”’I_L‘ that the synod fathers do not think i neeessary 1o distinguish between
' (he ditferent dialogical partners. They simply merge all the pulrllncrq inl()l ] n?otic Crew as
i they have the same level of relationship with (he Catholic ('hur.ch The f'lclyllnl (hc‘
~mention the Christian /\:ssociulinn ol Nigeria (CAN) as a muniibsl;ltinn ‘olf CCUN‘ICHiCﬂ);
cllorts lullll‘CSﬁCS my point. CAN consists of mos Christian communions in Nigeria
irrcspccli?'c n_l their credal and docetring] traditions. "This indiscriminate yr()upingl of
partners for dialogue obscures the need 1o distinguish between ceumenical di;k)guc with
the Churches who already have a lot in common with the Catholic Church on onc hand
| and dialogue with Christian communitics who have very little in common with the (,‘hurd;
' on the other.  According to the Directory, this differentiation is important because our
strategics for ccumenical dialogue depend on (he identity of our dialogical partner. “Ihe

ccumenical task will grca_lly vary depending on whether our Christian partners belong
mostly 1o onc or morc of the I}

‘ : ‘ ; ,aslcr'n Churches rather than to the Communitics of the
Reformation. ach has its own dynamic and its own particular possibilitics.”"”

Concerning  the sccond  question,  the stalement, “sharing the samc faith.”
considered from an ccclesiological perspective, is ambiguous. Virst, the way we share the
faith with the Orthodox Churches, those who in the first place, according to Catholic
ceclesiology. qualify to be called Churches.'® is not cxactly the same way and level we
sharc the faith with the Christian communitics that emerged from the Reformation and its
conscquential splits.'g The same gocs for the Christian communitics that cmerged from the
ccclesial divisions in the African continent. With the Orthodox and Coptic Orthodox
Churches. we sharc not only the same faith in Jesus Christ and the scriptures, but also the
same belicl in the major dogmatic teachings of the Church and in the same means of grace,
especially the seven sacraments. We also share with them reverence for the Mother of
God.™ So. cven though we do not profess the same faith in its fullness with the Orthodox
and the Coptic Churches., we can say that we share the same faith with them. Thus.
according to the Catechism, “with the Orthodox Churches, this communion is so profound
| that it lacks little to attain the fullness that would permit a common celebration of the
| Lord’s lucharist™?!

,, The same. however, cannot be said of the ecclesial communitics with whom we
" have very little in common beyond our common faith in Jesus Christ through .baplis.m and
. reverence for the scripture as the norm of faith and morals. The level of sharmg wnll3 ‘lhc
| smaller Christian communitics that originated from the ccclesial divisions in Alrica.

= , . taatd ? rinciples Noms on Licumenismy, RES
| & The Directory for the /\PPII'L.llI(m _ol | nm’lPlu: ' ‘anq ', w‘amm‘n e
hitp /s vatican s a/roman_curia/pontitical_councils/chrstuni/documents/re_pe_chrsumi_doe 25031993 _pringiples-and-nomms-on:
ccumenism_en html, Accessed on April 16,2012, ‘
% ~ - 3
LGS, o . L & TR . 3 :
" Vatican Il warns that. while we should not overlook the bond of unity that continues 1o exist despite the division, ne uuunphhuuld be
madc to minimise the differences that exist between the different Christian bodies. UR.. 13,
“UR, 1415,
b
eee, 38,

—
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Because of the eclegg,

arc a blend of Chrigj, (U,
Sy,

is cven more dinﬂnqlivc.
cts. which sometimes

difficult to say whether and how far y, r
y inherent in the phrasc “the same rﬂith*?r‘
a similar statement. [nstead, it talk ah(,ln
refore sceks to dircet our commg, th
ly to the word of (2}2()(], faithful (q fr;f
rs (cf. Acts 2:42).7°°

sometimes relerred 1o as secls,
and religious rituals of these seels. v
African Praditional Religion (ATR). 1018
same faith. 1t appears that the ambiguil
Africae Munus to climinate it completely in
common journcy™: “Leumenical diul()gl.lc the
towards Christian unity. as we listen assiduous
communion. the breaking of bread and the prayc

In contrast to the synod fathers, Africae M?’””'S' CI?SS'“CS, th?’dll?k:ﬁlcal partng,
its classilication. it follows thc pattern of Vatican II's Unitalis Redintegrag, .

2 x o . , ' i . roximity to the Catholic r«
presents the Chureh’s dialogical partners In their or'd.cr ozg proximi y i olic (+
licity. I'his is also the patier

in the arcas of doctrinc. sacraments, and aposto ” * patic
Directory in its differentiation of the dialogical partners. chcrthclcss it is diffic.
ascertain preciscly how the document classifies them. In its first group 9f diclo
partners. the document scems O band together the Ort'hodox and. (;optlc Orth,
Churches (which it docs not explicitly call “Churches”) with the Chl‘lSllaH. commuy;
that emerged from the Western Reformations® like the Lutheran, Anglican. an
Methodist Communitics. This presents some sort of problem because the Orthodox an!
Coptic Churches belong to the Eastern Orthodox Churches which Vatican II recognise
“Churches.”®®  Sccondly, it appears that the document also considers the Tews
Orthodox Church of Ethiopia to be a “Christian community” instead of a *“Church” wk
describes the Ethiopian Church as “one of the most ancient Christian communitics o
African continent.””” T will not explore further this apparent lack of clarity in

classification of the dialogical partners since it does not have an immediate cflect o2
direction of this work,

In addition to the above Churches and ccclesial communitics. the document:

- e N \ > ‘e ¥ {

?‘dt:ms} the “non-Catholic communitics sometimes known as Alrican Indeper
“hurches™ as one of those the Catholic Chu i i I ¢

o' I * e 7 ~ards

ccumenical dislogue ™ B P ' ch in Africa has to deal with in the i
guc, y prelixing their name with the phrase “sometimes known a

7 AM. 89
TUR 4190 For instance, the Catholic Church
imutual belief m the sacraments, ('unscqucnlly (

ind the by, LE ‘
i the Orthodox Churches both possess sacramental worship: that is, e’
ol grace) m certain circumstances. Thus Catholj

‘un, 844 of inri s for (0 '
the Orthodox e8 can rcccivuuwlhlénfm. rite allows for Communicatio in sacris (communion in
Iu Tlm ‘:;‘( h‘&u!w “m'” et bkl imlm“ii‘;tlur(mnunls of Penance, the Bucharist, and Anointing of the S
e Mt e w18 “Drally or phy SSIDIC (o receive them u il W BT
et (‘h”;"u“ C:;;M‘umtm oy Imposa Sdas (‘hur&‘hc:ruq': their o‘\\vn. nymslcrs. Catholic ml” isp
B nnunitics tht emerged f om the Western Ref : \\ 0 a.\‘l\ for it freely and are propery i
7 Directory, 31-36 clormation, like the Lutherans and the Angl¢
"‘l("ll'\TJvl'{‘dl‘:l“ll‘:““ al o highlight thay the Anglig |
i . nglicans haye
lm,u r;m), 1“ ,dun?l"know whether (he document

art ol the 19" oo A CQuates the Lthiopis th |
. ooy, s ] e Ethiopian Orthodox Church with the

prayer,
8" in pluy
B different history from that of the Protestant ceclesial com™”

Ly s ’ Ll
Ethiopian Churches that cmuf}d
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Jocument L‘Ullld‘ be pointing 1o the Impre
of the gTOHP: 3 “ll}'L‘l‘:fcl}-. the docume
pame “Churches™ is simply o que
as i Church i a real sense,

C: at 3 T 1 ? .
Ston ol this appellation of 1o the heterogeneity
ntcould be cmphas

tiom of nomenclate sising that., :nlr'il.mling lo (\l(' the

_ ature and not recopnition of their status
e Tast dinlogical BIOUP compyrises the
Jmply relers o as Usyneretistic moye
cpticisim ob these sects and CXPre
squthentic Christian inspiration™

Christian communitics whicly the document
ments and seets. " e document is stringent in ity
W, ”ssvs dnuhl.s whether their cmergence was due o
jeader claiming o have exceptiong] g\iLli\s,\:tt'IL.;llltltl't.’::‘l;h”” ‘! Hl.lddm e i g

seseets and movements are accused of o
L they exploit (he people’s socio-cconomic
structure: and they take advantage of the

camut ol iniquitics, According 1o the docume
destitution and the breakdown of 1he family

inadequate -CL;lLI%:]-&M‘\}\?l -th] Catholic faithful 1o spread heterodox teachings and cxploit
People’s credulity. ore hemnously, “they shatter the peace of couples and familics

lhl“”‘. l‘ ll.ll“k\ l)l“}.‘l] "\“l "h ‘l] d \’l‘~'l()lli“- lllc,' L\ Lll L!LdULC l)(,litiL(ll lL(l(lclb.“‘ AJ d S()lll“(l”.

'he Chureh’s theology and pastoral care
phenomenon, not only in order to ste

parishes 1o the scets, but also in order
response 1o the attraction that these m
points 1o the

must determine the causes of this
m the hacmorrhage of the faithful from the
to lay the foundations of a suitable pastoral
ovements and sects exert. Once again, this
need for a profound ¢cvangelisation of the African soul.”>

'his intense denunciation of the Christian communitics labelled as sccts and

syncretistic movements echocs a similar denunciation contained in the Instrumentum
Luboris (11.) of the synod which laments the proliferation of sccts in Africa and warns
young people to refusc to be enticed by these sects.3* It accuscs the sccts of proposing

“casy paths to holiness.” of harsh aggression against the Catholic Church, and of being
tools in the hands of politicians to undermine the Catholic Church and its valucs.*

On onc hand. it must be noted that the document is right in its catena of misdeeds
atributed 1o the seets and the syncretistic movements. But on the other. it is justiliable to
say that the document is generally negative and tendentious in its asscssment of both AIC,
the sects. and the syncretistic movements native to Africa. This contrasts with both the

" With rezard to nomenclature, several names have been advanced in a hid to encapsulate the nature of this group. * They include:
Alrican lnﬁn;zcuou& Churches. African Instituted Churches, and Alrican Initiated Churches,  Because of recent dc\_clupmcnls i the
eroup. for imstance, their spreading to Europe and America and ministering not only t Africans but to diverse cthnicities and races, the
only unchanging and unique feature of the group is that they are autochthonons to Africa.

P . e . s . ety R
" AM 91 The description of “movements and sects” in the dcument echocs a similar division in the Direcron (Directory, 35-36).
R
thed

il ”’h/
e
i
. 16,63 L w e 1
Hhid 78295100, The Directory also has a very negative view ol the “sects and new religious movements™ (Directory, 35-36).
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Document’s® and Vatican 1l's overl appree lmlnn- ol wlhc Churches  ang "
communitics which emerged from the Lastern S;ipumll()ns“ and Western RC'."”nalk'lQ“"’
respectively. The document should have highlig\fwd the fundamental Christian o
Catholics share in common with them. It should, also !‘“VC S'“’W'.' how these St
movements, despite their heterodoxy and ucrimon&'\'L‘t.}“““"l C“““’“Cﬁ- have beey a}: A
respond to the religious quests of many African Chrifians. henee their enduring illlr;u:‘"

\ Ity

to the faithful.

e

\

L " e
classification ol the Christian communigig, 1‘

Morcover. the document’s tripartite
scets, and syncretistic movements, gng,
* A

emerged from divisions in Alrica into AIC,
conscquential distribution of misconducts betray a lack of in-depth knowledge of th
communitics. For instance. the vice of aggressive hostility against the Catholic Churchl%.
shared not only by thc sccts but also by a good number of AIC despite the lau;
ccumenical posturing. In fact, onc can say that thc charges of cxploiting Peopl;
credulity. wrecking of families through false prophecies, seduction of political lcades,
converscly. becoming a willing tool of conscienceless politicians. superstitious syner,
especially in the arcas of healing and heterodoxy, can be found not only in the AIC andy:
scets but also in the mainline ccclesial communities like the Anglican, Mcthodist,
other Protestant communitics (and, at times, cven in somec Catholic communitiey
Morcover. the hacmorrhaging of Catholics is not only to the scets but also to the AIC. §
onc can say that the vices characteristic of the sccts and syncretistic movements ar;
phecnomenon obscrvable in most if not all the Churches and ccclesial communii
operating in Africa. It is from this perspective that I think that in our dialogical overture!
the AIC. the latter should not be sharply distinguished from the sccts and the syncretis:

movements.

Ilaving presented an overview of the document’s icaching (comparcd (0 b
propositions of the synod fathers) on ccumenism, the Catholic agents of ceumenk:
dialoguc. and the status of our dialogical partners, I would now like to focus on AlCE
specific dialogical partner. The document acknowledges AIC’s involvement in &
ccumenical movement and cxhorts the pastors of the Catholic Church. as alre
mentioned. “to find a response suited to the context, for the sake of deeper cvangelisi
as a way of cffcctively communicating Christ’s truth to the people of Africa.™

Dialoguing with the African Independent Churches (AIC)
The name. African Independent Churches, as alrcady stated, refers

(o the Chur®
founded in Africa by Africans to address African realitics neglected by Huroc™

~ bW
. The Pope invited observers from the Churches and ecclesial communities that broke ofT from both the East and the West. whieh ¥
p,osuivc gesture. But I am not sure whether any observer was invited from the AIC. !
“UR, 14-16.

* Ibid., 19-22.

"M, 90,
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mainline Churches and ecclesigl Communitjes, ™
of African Christians’ quest for freedom 1o c‘ .
consistent. with African cultyre, .
interpretation of dreams, ™"
depth systematic theelopy
interpretation of dreams.

" “The establishment of AIC was the result
Xpress their Christian faith in a manner that is
! specially in the arcas of healing, prophesy, and
Lonscqucmly. the entire ceclesial life of AIC, which lacks
and doctrine, centreg on prophesy, divination, healing. and

Most ot them practise healing and CXOMBisaI-wwith sp
- ‘ AT k ’ 1 H M H ,

pll(\ phlfk.\‘ h :‘\ llnsy an unponam place in their churchdife. The prophet or healer took

n.u”p_ dC’L.lO‘ the old tribal witch-doctors on medicine men, The fact that Western

nissionaries often did not beljeve in divine healing and prophesying, or gave a

minor role to them, meant that Africans=were encou;iy:-eed 1o join the new
independent churches which catered for these needsj3 'f,.;s:«

caking in tongues and

According 1o the document, AIC ad
meaning of this statement is unclear. This
for inculturation: on the other hand,
incorporation of clements of African Tr
latter is likely the case because the estab
the ycarning of African Christians to br
Christianity which derogated African
interpretation of drcams, belief in witc
the above clements of ATR. %

opt “elements of African culture.”™ The cxact

could be referring to the propensity of the AIC
it could be an oblique reference to the AIC’s
aditional Religion (ATR) in their worship.” The
lishment of AIC was, as already mentioned, due to
eak away from what they considered a Eurocentric
worldview and practices like healing, prophecy,
heraft, etc.’ Conserigntly, AIC is characterised by
But the statement cé’tﬁdﬁ&ﬁ?ﬁé’fiﬁicaﬁ% of the Pope’s
penchant for cquating culture with religion. As Cardinal Tﬁ%ng%r, Pope Benedict XVI
had argued that culture and religion cannot be differentiated. According to him, “the
notion of faith stripped of culture capable of being transplanted into a religiously
indifferent culture whereby two subjects, formally unknown to each other, mcet and fuse,
is artificial and unrcalistic. For him, there is no such thing as faith devoid of cultur

¢ or
culture devoid of faith.”" So, one can surmise that by “culture” the document also implics

clements of ATR. If the above is true, then it must be argued that the incorporation of
clements of African culture or religion is not unique to AIC. Both the Catholic Church and

"1 disagree with the conception that AIC was founded by Africans for Africans: C} _lsabel_/\pawo Phiri_. “African Independent
Churches™. in Dictionary of Third World Theologres, ed. Virginia Fabella & R.S. Sugirthirajah (Néw York: Orbis Baoks, _2000), 3.

" limmanucl Mbam, The Foundations of a Theology of ngflngtfo‘rfjhe Roman Catholic Chttreh in Nigeria (Unpublished Doctoral
Thesis, University of Toronto, 2010), 164 i’ S ¢ L

" Cf Matthew A. Oyo. The End-Time Army: Charismatic Movements in Modern Nigeria (Trenton, NJ;  African World Press, Tnc .
2006). 6 i : .

" Michacl Harper, “An African Way: The  African  Independent ~ Churches, Jan, 1, 1986.
hitp www cthbrany com'oh/1986/1ssue9/997 himl. Accessed April 17, 2012. :

tAM. 90 _ . e ke
“1t1s possible that the above statement is a veiled charge of syncretism against AIC. AIC because of'its romance with ATR have h.cu\
frequently accused of syncretism. But the charge of syncretism depends on a SU[)JCCII\’IC Jjudgement on the nghlluln.uss of the inelusion
of elements of African culture and rehgion in their worship. One can call it inculturation, aceulturation, or syneretism. Morcover, the
degree of this incorporation or syncretism varies among members of the AIC.

“ Mbam, The Foundations. 164,

" Emmanucl Mbam. “Method of Inculturation in Africa™ Mission, vol XV (2008) 142, 287.
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other Christian communitics, through the process of inculturation, adopt elemenyg of
African culture or religion into their religious practices.

Since neither the synod in its propositions nor the document gives a bluepring [
engaging in dialogue with the separated brethren, | will utilise the prescriptions of g,
Directory and Unitatis Redintegratio to suggest a few practical steps to be taken in gp,
Catholic Church’s dialogical efforts with the AIC.

Pre-Dialogical Factual Evaluation of AIC .
Before dialogue actually begins, the preliminary task of the Catholic ccumenicy

agents is to identify their dialogical partners, their context and distinguishing
characteristics. and get factual, unbiased information about them. This is pertinent because
the appellation, “African Independent Churches” is unarguably clastic in its application
and consequently very ambiguous. The ambiguity inheres in the lack of hemogeneity
among the AIC. Some members of AIC can hardly be reckoned as Christians as some of
them are accused of baptising invalidly; that is, they do not usc the proper form of baptism:
“] baptise you in the name of the Father and of the Son and of the Holy Spirit.” Instcad, a
candidate for baptism is dunked into the water accompanied by the word: “I baptisc you in
the name of Jesus.” Some are even accused of not baptising at all. A recitation of a
creedal or faith formula improvised by the denomination is belicved to suffice.”  Some
AIC members do not believe in the Holy Trinity. In addition, the religious practices of
some AIC denominations are so suffused with elements of ATR that its Christian clements
appear as a mere venecr. One finds this mostly among the Sabbatarians who cven though
they may call on Jesus Christ, apply more of the OT teachings and practices in addition to
a good dosage of elements of ATR. The second group of AIC are quite similar to what we
call Pentecostal, Evangelical, Spiritual, or Prophetic Churches. They arc bible-based and
revolve around a prophet-founder, healer, or a charismatic leader. Great emphasis is laid
on the gifis of the Holy Spirit, on prophecy, dreams, healing, and the potency of religious
sacramentals like holy water, candle, holy oil, ete.” Some AIC fall into what Isabel Phiri '
describes as “post-Christian™ Churches because they divinisc their Ieaders and substitutc
them for Jesus Christ.”® In Nigeria, the Church of Olumba Olumba Obu, “Brotherhood of

the Cross and Star.” would qualify for this,

Another source of ambiguity is that while AIC have some¢ common fundamental
they exhibit characteristics common to other ccclesial communitics like the
onc can argue

at they sharc
h the

{catures.
Jivangclical, Pentecostal, Spiritual, and Prophetic Churches. Thus, while

that AIC arc distinguished by being autochthonous to Africa, it is also true th
the obscssion with bible-reading, healing, prophecy. and interpretation of drcams wi

no scientific or oflicial docusoent (0 backup these claims, my personal interagtions with some of ;mm convil

of the AIC.

* pyen thoagh there 1s
pat these practices are obtamable among some members

me <
\lncan Independent Churches, 4

Y P
lhud

—
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PcnlcC‘OSli‘l l\;ld \li_\"illlgchtjnlilcummunilics. and the sccts and charismatic movements
operating on the Adrican soil. ™ This is why the apparent fine demarcation made by Africae

Munus between AIC and the seets and syncretistic movements appear tenuous and
unsustainable.

. lh‘cr'clm'c. in dmlogmlng with the AIC, it should be born in mind that the group is
varied and harbours (not unique

‘ ly though) elements found in the scets and syncretistic
movements which 1 have alrcady mentioned above. This implics that unlike the mainline
Chrisiian communities like the Anglican and Protestant communions. with a morc
structured leadership, we may not have a single leader or group of leaders representing
what we have lumped together as AIC. In addition, what works with one member of AIC
in onc context, might not be cffective with another member in another context. So. the
first task for the Catholic Church is to identify the representatives and the peculiar

characteristics and contexts of the different strands of AIC especially those who are open
to dialogue.

Ecclesial Renewal — Psychological Ecumenism

Taking a cuc from Unitatis Redintegratio, our ecumenical dialogue with AIC
should begin with efforts at self-renewal by both partners. As we have noted. the
rclationship between the Catholic Church and the AIC has not always been cordial. There
have been acrimony, mistrust, and outright hostility. The self-renewal required here is a
sincere cffort by both the Catholic Church and the AIC to, first, take responsibility for this
statc of unfriendliness. As both the post synodal exhortation and the Instrumentum
Laboris observe. the Catholic Church has sometimes been a victim of vicious attacks by
the AIC and the scets. But [ would like to observe that the guilt for this state of acrimony
must be shared. While it is obvious that many African Independent Churches (and even
mainline Protestant, Evangelical, and Pentecostal communitics) do gang up on the Catholic
Church and cast vituperations on-her practices and doctrines,S_2 it must be admitted that
sometimes Catholics have, perhaps in reaction, displayed condescending attitudes that
derogate AIC and its practices. They have been labelled with epithets like “mushroom
churches.” “hand-clapping churches,” etc. Even Africae Munus maintains some Kind of
supercilious attitude towards the AIC; it wasn’t even sure what their name was.™ Unlike
Unitatis Redintegratio that is overtly positive and concilialory‘t()wards our scparated
brethren.”* Africae Munus was silent about any positive contributions AIC have made or
could make. Instcad. their emergence was seen as some kind of an indictment on the

" “African Independent Churches ™ hitp://www.patheos com/Librany/Alrican-Independent-Churches biml. -
I\ .‘.'.‘ . ( y H 1 P A 3 N u P

TA :ltlt:l:s‘:o/;\ g rr:llcil?l‘j l’!lmz Pentecostal parents of the lady he was courling lol.d her \Iult she‘ L‘-t)uld‘t?i\\l f};lun) b{;gy L‘:\L;Lpl a Ca:t; ]:):)IJ :;" -
M. 90. | find the statement ~sometimes known as African lndc'pt‘nqcnl (;thCIlCS tllbn'cundn;su‘n mg;h ‘m'ﬁ‘icrf W::Ton : :w e
ssue of AIC was treated on the section on ecumenism, the AM'I's _mlcmmn for su;hﬁdn@gup ‘1.\ :\pt_ clear, 1Is, ;z (i“j;:ri&tian s = ".1
Christian unity or simply the Catholic Church?s response 10 a religious phgmupcnc:n .al"_l;iv.:lmg l_hg}pf(u\}n!;m{ f?}\f" "‘i’AM s
Affica . for thesake of deeper cvangelisation as a way of effectively communicating Christ?s truth fo the penpia of ARNEY s Ak 24,
TUR.3,14-23, ;
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Church in Africa which should lead to soul-scarching and self-examination as j ask
“itsell a great many qucslinns."“ The document’s perception of what it calls seeqg i‘l .
gyncretistic movement, as | have already shown, is cven morce damning as it charges lhcnd
with many wrongdoings.sb This patronising posturing against the ecclesial communj”z
that emerged from divisions in the African Christian family contrasts with the d"c‘”ncm,“
positive approach towards the ecclesial communitics that were an offshoot of WCSI(:r:

| dialogue will be possible  with such anappyre,

divisions.”” So. no meaningful
attitude towards our dialogical partners. Real dialogue can only begin wig,

contcmptuous s !
self-cvaluation especially in regard (0 owr attitude, perception, and judgment of
separated brethren. g ) s

of the name without a change of heart. For it is
4:23), from self-denial and unstinted love, that
ward maturity. We should therefore pray
humble, gentle in the

d thcm.Jg

There can be no ecumenism worthy
from newness of attitudes (cf. Eph.

yearning for unity take their rise and grow to

to the divine Spirit for the grace to be genuinely self-denying,

service of others and to have an attitude of brotherly generosity towar

Directory60 recognise that responsibility for

Both Unitatis Redintegratio”and the
t be shared. Therefore, there is a need for

the continuous disunity among Christians mus
repentance on all sides and asking for forgiveness for the continuation of disunity. We

have had decades of mutual prejudices, mistrust, polemics, negative apologetics,
misrcpresentations, and parodying of the other. Sometimes, the ncgative psychological
dispositions more than doctrinal differences can be the greatcst obstacles to dialogue,
reconciliation. and unity. These dispositions that are products of polemics. monologuc.
and spiritual bellicosity, should be substituted with a conciliatory, dialogical, and irenic
approach. This is what I call the “psychological perspective” of ccumenism; that is. the
uprfmting of negative and derogatory feelings which regard the other as an inferior to be
SUbjUgLﬂFd. an opponent to be combated, and a heretic to be refuted. If this renewal is
successful we will now see them as brethren to be respectfully heard and partners in
progress despite our deep differences. There is no guarantéc that this renewal will be
l?llatclral: but even a unilalcral_ch?nge of attitude on the side of the Catholic Church can
send a positive signal and can begin to sanitise the fouled relationship that now prevails.

T AM, 90.

" 1 think that this negative stance is consistent with the doc s pi 3

need to dwell at length on the various socio'politi.calu lho"-u.m.c nt’s picture of Africa. Even though the document states that there 13 "0

be ignored”™ (AM, 4), it generally presented a grim vi‘ccw ::;L;\;,Liunt)mlc or ecological situations that Africans face daily and that cannot
! ‘ ca, comparing i s cripple ¢ ] A 3:3-8

y;)i;”}i}mt blind Bartimeus (Mk. 1049. AM, 172). Liven though thu:[r)lr::rrlrhf s l~“| the cripple at the pool of Bethzatha (Jn 5:3 'b‘_'.\M'

; lUlR"] ‘ . _ . atives have a positive ending, the images are not digniy 18

* Ihidd 10 recognising the mu‘iuai guilt for the scpar ’

Vit a3 s s A i ::'m::i‘t;;m' the d;w:rw, quoting 1 In, 1:10, states; “If we say we have not sinned. We make

those who Lrespass against us” (IJR W  FYRYRL, WY beg piedon of o v hen, o we g
» i : v R, ’ ﬂndl)l A nArate i " 8t iy A ALY

ok i i our separated brethren, just as we [0r8

-
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This ccclesial self-renewy] should e
gometimes. the scandals present i, 4 Chure
for the hostility and disunity that exjg

accompanic

l d by individual self-renewal,
10r an ecclesi

among Chris al Community can be the reason
- . % ¢ Mistians. This can alg ‘ i
. vious migrs b e o 8. § can also be one of the major
reasons for FCll.}_. nigration that we gee often. And these religious migrants are | rcj-l
prCiUdlCCd against their origina) Community especially if (f E’ f" mﬁ_}r,mls i
" aatis srands “the O ik} ; " 1€ reason for their leaving was a
traumatic scandal. (ljl the U}u.rcl.l and its members gre seen to be faithful to Christ ind his
QOSPCL dialoguc aln lruconu'llallon‘\wll be enhanced. “Let all Christ’s faithful rlcmcmbcAr
that the more purely HC‘,V strive to live according to the gospel, the more they are fostering
and even practicing Christian unity, ! T

Spiritual Ecumcnismﬁf

Another arca of ccumenical dialo
praycr for unity. This dimension of ecy
renewal in the form of change of hea

Vatican II calls spiritual ecumenism: “This change of heart and holiness of lifc, along with
public and private prayer for the unity of Christians, should be regarded as the soul of the
whole ecumenical movement, and can rightly be called »Spiritual ecumenism.” % |
deliberately separated the pSyChologicei dimension from the aspect of common prayer in
order to make a point that Christian common prayer without change of heart or rather, a
positive psychological disposition towards one another amounts to hypocrisy. Christians
from different denominations gather to pray for-peace and unity while at the same time
harbouring deep-seated animosity against one another. QOur common prayer will be more
Mlective if it is said in an atmosphere of genuine love and camaraderic.

In Nigeria. apart from the Week of Prayer for Christian Unity, the Christian
Association of Nigeria (CAN) regularly organises interdenominational prayers. According
o Vatican II, this prayer service for unity which is in the tradition of Jesus’ prayer for-
ity (Jn.17:21). is not only an important expression of unity, it can actually be a source ol
ity because unity cannot be achieved except by the grace of God. “Such prayers in
ommon are certainly a very effective means of petitioning for the grace of unity, and they
f¢ genuine cxpression of the ties which even now binds Catholics tq 'thcn_r scparqtcd
rethren, 7! Through this common prayer Christians invoke the Holy Spm.l, 1h.c prmm‘plc
[ Christian unity. “The unity of the Church is a mystery of grace, wh.lch in the ‘hrsl
BSlance is cffected by the Holy Spirit, and can only come to perfection in its visible form

|4 963

those who believe in this mystery accept God’s offer of grace.

UR, 7,

Diruclo ;95

4 r) 23. UR

UR 8. %

1buct

i{Wcmcr Becker, “Decree on Ecumenism,” in Herbert Vorgrimler, et al., ed. Commentary on the Documents of Vatican If, V. 1,
} Mreal: Pajy Puhlishers, 1968), 102. '

E
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Christian prayer. communje,,
. " I’

ynymous with common -
) '\

nts). Worship, whicy, .
1

ote that common
hings) is not synt
means of grace/sacrame
lebrated through its liturgy. can only be fully
1 the Church. Common prayer which Cun?'
e form of scripture reading. sermon. sponlzmcous ;‘)1‘*uyc1,'s..' -C[C'.|"| (!(;fs '}nl(,[‘ o),
common celebration of the sacraments, [or mslunc‘:c. the lvuchic.u lh,l'l ]]L ,l‘l(, ‘El‘ml'm Iy
an cxpression of an already existing Chu_rch L‘mlly. /\LL\OI‘}I?‘E 1(‘)‘" l"[l‘llnu.] l“\:m'um
I'ucharist both signifies and causes the unity ol tl}c pcoplg of God.™ s, llf,rc My
ccclesial communion before one can have Eucharistic communion. I'he latter is a wj;,
lo. and a manifestation of. the former. “Those who go to Communion l()ﬁgcthcr are b,
witness to the fact that they arc onc in faith... A'sacramcntal comnnunoq st up wig,
qualification would give the illusion of a unity which QOCS not exist. So, full (plerumq;
common worship (with AIC, for instance) is not possible becausc the nccessary uniy
Gaith does not exist....”’ Consequently, worship in common is generally forbidden w,
that unity does not exist.®® So, while the Church encourages communicatio in spiritual
between  Catholics and other Churches and Christian communitics like the Al
communicatio in sacris is permissible in a limited form only with the members of

Orthodox Churches because of their proximity to the Catholic Church.”

Here it is important to n
spiritualibus (sharing in spiritual 1
communicatio in sacris (sharing in the
official public prayer of the Church celebri
by those who are alrcady in communion witl

)il
|

Theological l)izllogue70

This dialogue is primarily aimed at mutual understanding of each other’s doctri
mentality. vision, worldview, history, “liturgical life, religious psychology and cultx
background.””"  Even though the AIC may not have a strong systematic thcology &
orthodox doctrinal and creedal formulae, they can articulate their own religi:
convictions, beliefs, and practices in a way that will enable us to understand their minds
and the hermeneutical principles that guide their interpretation of the Scriptures. As [he
hinted above, because of the hostility that has existed between the Catholic Church ¥
other Christian communities, the information about the other which both sides posss
largely a product of polemics and monologue. That is, the information is a produc
adversarial perception of the other and not what cach group says about itscll. Ther® B

flC(.,(‘j llo create a forum fo; mutual enlightenment where each group will present an can®
articulation of its own beliefs, doctrines, and rites.

ACC i { Y 3 » ¥ . A
o S:lfimgl tohUmlan.s R‘(‘,dmlegrauo, this theological dialogue should take pi
perts who have been “properly prepared,”  “Such meetings require that ™

e £ 1R 0

* Becker, "Decree on Peumenism,” 108,
“UR. 8. ;

“Can 844. Cf UR., 26-29.

“UR, 9: Dircctory, 19, 56 /¢

" Beeker, “Decree on Ecumenism,” 110,
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who take part in them }11}d¢r authoritatiye guidance be truly competent.” ™ This implics
that the dinlogl't‘“l participants must he People who have connatural knowledge of ’l',hcirr
own faith: that is, klm\\'lu‘dg.c that comes from deep commitment (o ;m(l‘ Iix»inﬁ ni‘vlhc faith
of one’s Church or d“n“‘"““mi““- “An ecumenical dialogue W(.)lll(l he n{cuni.nplcm; if
cveryone who took part did not firmly profess the faith of his‘()wn Church " Ihcy.xhuulcl

also have the lhcnlggicul oracademic expertise and dialogical skills necessary for a precise
and clear articulation ()! .lhc.t faith of their community or denomination in a way that
precludes. or at |§‘1151 minimises, }lliSLllldcn-slaill(ling. This requirement of cxpcrlisx: is 10
preclude amatcurish tmkcr.mg with the beliefs of one’s denomination in a way that
muddles mutual understanding and leads to ceven deeper confusion. But this dialogue docs
not focus only on theological, doctrinal, liturgical, and devotional matters; it alsohcxlcnd%
10 other arcas that will enhance mutual understanding and reconciliation. Thus. the experts
needed ]lL:l;C may include experts in religious sociology, psychology, cducation. social
worhk. cle.

The theological dialoguc begins with an in-depth, correct, clear, and precise
articulation and clarification of the beliefs, doctrines, and the religious practices of one’s
community to cnable the dialogical partners to gain a true and decper understanding.
Therefore. onc’s theological terms and articles of faith should be articulated in such a clear L
and precise way that it is comprechensible to the dialogical partners. This is important
bccausc somctimes, a particular term can mean different things to different Christians
depending on their contexts. intellectual development, - and religious inclinations.”™
Sometimes 100, a particular term has undergone some diachronic transformation in a
particular denomination of which the opponents might not be aware. In order words, cach
denomination should communicate in a *language” that is intelligible to the other. For
instance, the Catholic Church that uses metaphysical and scholastic languages should try to
usc terms and expressions that arc gencrally understood; or at Icast it should make efforts
lo clarily terms that arc opaque or ambiguous and conscquently vulncrable to
misconstruction.

While the purity of Catholic doctrines must always be safeguarded in the course of
ecumenical dialogue. the Catholic participants in the dialogue are urged by Vatican 11 o
remember that in the Church, there is a hicrarchy of truths. lven though all Catholic truths
demand our assent, they vary in their relationship to the foundation of the Christian ljaith
which consists of the mysterics revealed in Christ.” Recognising this order of truths gives
some flexibility in recognising the unity that exists among Christians in our common

UR.9

.l ;%;l’u/l\u “Decree on Feumenism.” 110
f Thiel 116117

UR. 11
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adherence to the central truths of the
uniqueness as the universal Saviour, elc.

Christian faith like the divinity of Chrig,
S, h‘

If cach denomination is able to articulate its positions in'u way that 1s correcy, ¢,
precise. and comprehensible to the other. it may find out that it has a lot in compm, .
that there have been a lot of misunderstandings due lo' m.ulual mlsmlcrprc[miqp‘
Sometimes. what is true and even agreeable to other fjcnonlxnallt)ng can be presenteg,
such a clumsy and muddled-up way that it becomes .mcomgx’chcnmblc and can Cven,
regarded as false by the other. Mutual understanding can alﬁ? help to establigy lr‘-\
differences by climinating  apparcnt differences. ocf:ziélonqd by prcjud;c:
misinterpretations. insufficient information, poor arl-lculailﬁ% or cven an oy
deliberate misrepresentation of the other. Theological dialogue, lron_l,lc,all’y, flot only hej
the dialogical partners understand each other, it enables each' der}omlnatlgn to come
better understanding of its own doctrines and ecclesial life as it tries to articulate them g,
the other. Each denomination can be spurred to shorn unnccessary theologica] 4

doctrinal verbosities that create ambiguity and misunderstanding.

Theological dialogue, to be fruitful, requires that all the partners be given equ
status: no one partner should be privileged over the other and no one should come into t;
dialogue as a teacher while others are treated as students. All are both teachers a
students simultancously.”’ They are all teachers as they enlighten others about their ow
faith: and they are all students as they learn about the beliefs of others: 'O the:side of th
Catholic partners, despite our theological and doctrinal sophistication and the singui
privilege of possessing the fullness of the deposit of faith and the mcans of grace. we mw
be humble to learn a thing or two from the AIC. After all. according to Unitat
Redintegratio, whatever positive action the Holy Sﬁpirit is performing through o
separated brethren, “can contribute to our edification.”’® Consequent on this, I would lik
to highlight some areas that I believe that AIC can enrich the Catholic Church. The
include l_hc arcas of governance, spontaneity in worship, personal relationship with Chns
and healing.

Simplicity of Administrative and Power Structures

As the Instrumentum Laboris fot the second synod for Africa rightly obscrves. o
a great number of Christians, the Church is identified with the hicrarchy.”” One of *
reasons that led to the emergence of AIC was a desire for autonomy. Consequently: v
AIC is characterised by the absence of elaborate and burcaucratic administ™

"It should be clearly noted that this is equali 5 ‘[
s is equality of persons not of Churches or doctrines: 5 e ¢ i rines
. S L e v et of L s or doctrines; the Catholic Church und its doctrin
iy g or any other Church or ecelesial community for that matter,
“11., 95

_
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. |0 I, . I .
structure. cople want 1o have
vatican 1. the Catholic Chureh |y
are inereasingly given the oppo

A say i the running
astmproved in the greg
| rtunity o
certain burcaucratie rigidity and unheglyhy
these changes. frustrate lay participation

ol their Church.  OFf course. since
u Vol collaborative ministry: the laity
}'mrllupnlc in Church affairs. But somectimes
b . u|(1t(l|“i-|(:()-lflpl‘:‘wly unnecessary) IlicfierI)iS!ﬂ stifle
arms ol these denominations where they pain « N(_]“L“”y, fI“VC some lay people into the

LY gam some recognition and autonomy. Because of

the simpler administrative structure of AJC k it g g \ o

sense ol idcnli'l) and belonging. Wil ll(és‘;ng()lll:;::lS;']r](;‘llllluuPl(())l::I-lulllli(:r)"lrlcl-}cix'(;m?h")I'lcr'T'
command. ordn‘uu:y members are given the opportunity for ch'%livil ‘,m:lLfl Ll"'m‘.:)
These Cl]ill:ilClCI'lSllCS undoubtedly make AIC and the scets uttra;tivc )10‘ <<)n1?(zr,1a?}?:;i 3/ \
who long !nr some sense ol belonging which they felt lacking in their largc zmm’u,mom‘
and sometimes, micro-managed community. The Catholic Church can ]CZH;] o nr;akc lts

:1d‘m.lmslruln ¢ structure mn}plcr and more collaborative without in anyway cndangcring the
privileged position of the hicrarchy. |

Spontancity in Worship

Some of the major characteristics of the AIC are spontancity and cxpressivencss
during worship which appcar to satiate the emotional needs of its members. This contrasts
with the more formal form of worship of the mainline Churches which sometimes
degencrates into rubricism.  There is a real danger in sacrificing people’s emotional needs
on the altar of doctrinal orthodoxy and liturgical correctness. Very ofien some Catholics
cquate reverence and sensc of the sacred with liturgical “quictism™ and formalised liturgical
gestures. There must be equilibrium between the three defining principles of our Catholic
faith: orthodoxy (right belicf). orthopraxy (right conduct). and orthocardia (literally.
correct heart or right fecling).  lere, «“ correct heart” not only mecans right disposition
towards God but also the communion. warmth, and love that onc feels towards God and
which is often manifested in emotional expression during worship.  Right fecling in\
sed with. Unfulfilled emotional nceds can drive people out ol
harismatic Rencwal in the Catholic Church is primarily
sssion which is more in consonance with /\l'ri.can
expressive mode of worship but which is ‘ol‘l‘cn sliﬂcd' by mcn;ull)luu:ﬁl i:liin ﬁlulil
worship. If there is anything that we can bcn_c.m Imn'] ou‘r idm!ogu;~ \\\\vl:"?qh;:. nm. Rl
o have the opportunity to cxpl()ru" their African-oricnlcd way ( ship.
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opportunity for “an individual salvific relationship to Jesus™ very often absent in (he by
Churches. So. even though the AIC may not posscss systematic lhcolog)f. one can say gp
they. like the Pentecostals, are characterised by theology that pul.?‘ ulhl%h premium on,
Believer's intimate spiritual encounter with God through Jesus g,hnsl. {\CC()rding
Raymond Brown. one of the greatest strengths of lhc. Jolmnnm:: cgclcsn‘()l%_y is |
emphasis on believers' individual, personal relationship with Jesus Ch rist. CCl’lalnl.y it
important for Church members to receive sound pas&oml care and doctrinal l“omatmn &
emphasised by the Pastorals Letters (Timothy and 1 itus). ha_vc a strong connection iy,
tradition as advocated by the Acts of the Apostles. and ap_pr§c1aw their dignity as memby,
of the Pcople of God as highlighted by ] Peter; l?ut 1t 1s aISO_ fundamcm;}l .lhat they
maintain a strong relationship with Christ. This 1s an essential characteflsuc .of the
Christish community.gz Brown opines that lack of this intimate pgrsonal rclatlgnshxp with
Christ could be the reason a parish may have a wonderful liturgy that is open f
participation by all and yet people leave that parish to other small ghurches that emphasise
personal relationship with Christ through the reading of the scripture and spontaneoys

lg
s
is

prayecrs.

Worship in itself, without an accompanying personal spirituality, does not hold some
people. The church, even in liturgical celebration, can seem abstracted from the Jesus
described in the gospel pages.... How much more will the large impersonal parishes of
any denomination lose parishioners, not only because the parishioners have no active
sense of belonging to community from which to derive a sense of identity, but also
because they do not encounter Jesus in the church.®

'Emphasis on Healing

As already noted, healing is one of the major reasons for the emergence of AIC.
AIC’s openness to healing attracts Christians who are dissatisfied with the snobbish
attitude of the mainline Churches towards healing but who do not want to revert to AIR
and its traditional healing system. Some scholars believe that the most important single
reason people join the AIC is its healing practice.®® Of course, that the AIC tend 10
absolutise healing does not mean that they actually heal. But whether they perform real
heal?ng or not. they have made serious efforts to respond to African Christians cry for
healing. In doing so. they have also forced the mainline Churches, especially the Catholic
Church. lf’ 'rclhi{lk their positions towards the practice of miraculous healing. Today.
healing ministry is an important element of the Catholic Church in Nig,cria.85 Therefore. if
we are going to stem the “hacmorrhage of the faithful from the parishes™ to, not only the
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sects. but also to the AIC as stated by
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Conclusion

licumcmcgl dialogue, especially sinee Vatican 11, has become an essential ecclesial
task promoted with verve by the Church. Even though, as this article has highlighted.,
Africae .\/unu.\: “exhortation to ecumenical dialogue with AIC could appear unenthused and
defensive. it is. nevertheless, timely and pertinent.  As Christians all over the world
struggle to overcome their differences and realise the unity willed by Christ, Christians in
\frica. in addition to this solemn motivation, have a more cxistential recason to engage in
ccumenical dialogue. In addition to tribal conflicts, many African countries also have to
contend with religious violence which is very often targeted at the Christian community.
This has led many Christian Churches and communities to unite to form a common front "
against the external aggression. But this existential solidarity is often ineffective because
of the shamefully enduring rancour and mistrust among Christians. As this work has
stressed. dialogue is possible and also desirable because all stand to be enriched by the
process. The separated brethren can benefit from the Catholic Church’s rich tradition.
theological depth and sophistication, doctrinal orthodoxy, and insights from a long history
of experiences.  On the other hand, the Catholic Church stands to benefit from our
scparated brethren’s closeness to Aftican culture and religion. The major questions are:
has the Catholic Church in Africa, with or without papal exhortation, any inner conviction
of the relevance and urgency of dialoguing with the separated brethren especially given the
lingering mutual loathing that has hitherto characterised its relationships with the separated
brethren? And can our separated brethren, on the other hand, break the icc and engage
deeply in a dialogical encounter capable of challenging their positions and moving them
from their comfort zone?
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