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The “New Global Ethic”:

an ethical framework giving a  normative chara

| individuals? choices, lifestyles, behaviours, social norms — choices which one

‘_ should be able to make outside (he framework of traditions and outside the
conditions ol existence in which God placed man and woman.

cter to the multiplicity of

' Introductory Remarks

In an increasingly globalised and pluralist world, religiously homogenous academic
* institutions and Ilouses of Formation like the National Missionary Seminary of St Paul
- appear 1o be the only place where persons who belong to a particular tradition of Enquiry
* (IRoman] Catholicism) can reflect, engage and be prepared to confront the secular (or post-
- secular) age. within the specificity of our religious tradition in dialogue nonetheless with
- the world and its planctary issues and problems. Other academic institutions, like
- Universities or Colleges of Education, even with Christian roots might have “Religious
 Swdies Department™ or even “Faculty of Theology”. However, in order to be fully
aeredited and offered a place in public discourse in this age they have to develop and
| teach heterogencous theology or study of religions. They might, in the process, lose their

|
|

© identity and roots. :

i Within the observed context of theological education and formation, it r}lfl‘kCS S0
« much sense 1o reflect on the challenges posed by the so-called “New Global Ethic™ to our
R‘nnun Catholic ‘Tradition at the beginning of this academic year. [ wish o thank, though

i
o

& . - . ’ . - W, - ) ~ ' )
| Mabsentia, the immediate past Rector of this institution, Revd Fr Victor ()nwul\lt.}n;;. M“i
? lor proposing the topic for this lecture. I thank him for offering hls‘_thoughl w }ltt Csu'\ thl
g ®a springboard for me. It is instructive to note that the l(xcl:ncmci Sti?: ‘ rmI":\Lm
& inani - . ! st ine academic year.

| Manimouys]y accepted I'r Onwukeme's proposal at its laf:t muctl_"”ﬂijs. - e hn))c 1 shall
L el 1o my colleapues for commissioning me to offer my reflections. S
LSty (he . .

?J Iy their confidence and trust.

E ; N sionary Seminary of St Paul,
rﬁ@ t:“""' the text of the 20 12012 Academic Session Inanguration Lecture delivered at i Nathoral MDY e

5 E%lada Abyia on Octons i | ¢ Robus (Trussels: Institte Tor Tutereuttural
4 i i clober 10, 2011, . Benedict Kobus (Bussels: Instl :

"2 “:ul.:t'::‘.rlnc Peeters, The Globalization of the Western Cultural Revohdtion, lrans., Bene | .
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s and Mission Amidst Broken Boy

i % - 1 st mit 3 CCliOlL .
| titled this lecture (’h“bl.lml.Rd] \d justification for this. In the meantj "dare
In a short while 1 shall offer ingpirations anc J ime, let

s shall proceed — in five basic l‘novcmcnt‘sv. First, 1 Sh;ill Offer 1hc
[ this year's lecture. Sccond, | shal! present lh(? inspirations foe
and second movements are important, since any fation;
ne and locus, hence serious rescarchers normally discca
The third movement explores the so-calleq Ncr\z
Global Fthic. with Marguerite pecters? The Globalization of the ‘Wcst‘crn Cultury
Revolution' as my primary dialogue paFtner. By the time I get to this point, you wjj
understand why Ms Peeters’ monograph 1s an esteemed source. At. the 'f‘ourﬂ} movement, |
trual of The New Global Ethic. The fifth and fipy

shall bricfly probe Peeters’ cons th and
movement will take us to the rcalm of relevance and proposals for an agadcn_nc Institution
like NAMISEM, on how to reflect and be witnesses as Christian missionaries in diverse

contexts we shall constantly find -ourselves in this fluid and brokeq world. My aim in this
lecture is threefold: a] to provoke discussions that will follow us into our various lecture
halls and classes; b] to inspire the desire to pursue thoughts on this topic in various
scientific researches during this academic year; c] to set the agenda (academic, intellectual,
affective) for the formation process intended for the 2011/2012 academic session.

present how my reflection
background to the topic 0
the title 1 have chosen. The first
ual, located in tir

enquiry is context ime ¢
“Jocus theologicus.

and present their

1. Inauguration Lecture’s Background
let me start by saying something about an excerpt of Fr Onwukeme’s input. While the

:xcerpt (on the screen behind me) gives the immediate context of the topic and the issues
involved. I was still curious to know where this was coming from and who Ms Pecters is.
She was highly recommended by Fr Onwukeme. Idid a Google search on the topic. and
found the following:

i. A booklet titled The New Global Ethics and the Challenges to the Church.
by a C(irlain Marguerite Peeters, a Roman Catholic lay woman, based in
Belgium, belonging to the Institute for Intercultural Dialogue Dynamics.
Brussels.

ii. A,‘"C"Ys item on the website of the Catholic Secretariat of Nigeria ¢
"‘.Sc':mmary'Rcctors Advocate Actions Against the New Global |
l‘hls'ncv'vs item was a recap of a workshop held by the Rectors of Nigeniat -

, Scnnlnar{cs. Interestingly, the workshop was facilitatcd by onc¢ Ms
Ma'rgucr’llc Peeters, introduced as a professor at the Urbaniana POnﬁﬁc‘aif‘f}
University, Rome." Ter interventions/contributions were a summaf)’ of ber
recent monograph which 1 mentioned earlier, = ' o

aption«:c.i..
Ethics -

"bid

i

Mris. Marguente Peters | ;8

arg s 15 mtroduced as “a conte ! . | 53

expenence have opened a new vig S @ contemporary scholar and lecturer an University ; sc okl
‘ e e b ) Sentampy urer at the LN, - whose WU

e rimisd iy the LIMII‘LH[,(.& ol a cultural revolution of the ﬁnﬂ _L](ba}n Un!v;_rin'?f,_‘_kt‘nm‘., "\éhciors !

http //www. csnigeria org/index phpZopt Global Fthics" Catholic modern world.” .Sclnl!‘il_r)"t. celof

.| - caid : H (3]} v o » 2 g y bl 7 a3 0 “ = secrel; r.' i % ‘ ' Y

athins Gootis3 the-nralaat fﬂuqﬁ‘isu,l’02"U7wz"(})'iT)mtu“&chuamdcmdg Secretanat S0

102:seminary -éctors-advocate-actions-agains A=
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So. I said 1o myself, “Thig is it
~ proposal and Ms Peeters” book whie
i SR wakrns

* e 201072011 session was already m

Now 1 see the
h he gave me,"

i e ko ] idway, it makes |
| propose this topic for our Inauguration ecture - —

S ¥ rEP hat" the New Global l-'I}L?‘ he }‘-“"L for this session as part of action plan to
~ #(Comba ’ A0 Bihie (heneeforth NGE), | hope the new Rector and the new
L ,icc-]{_cct_nr. Very Revd Martin Yina, MSp and Fr Pius Ekpe, MSP, respectively will take

aote of this advocacy. , .

connection between I'r Onwukeme s
Since the workshop was held when
erfect sense for the former Rector to

_ Do Ikey into the combative, polemic
Pecters and the Nigerian Rectors? | |
cture.

and somewhat apologetic hermeneutics of Ms
ave you to answer this question at the end of the

¥

_Inspirations for Lecture’s Title

,; The .lillc for this lecture was not chosen immediately I agreed to the topic. On the
contrary. I simply wanted to stick to the topic as proposed in Fr Onwukeme'’s memo to me.
However some Interventions conspired to change my path,

7 First. on June 22, 2011, my colleague, Fr Patrick Etuk, MSP, delivered a homily
during his last Mass for the 2010/2011 session. During this homily, Fr Etuk said (and 1?m

~ paraphrasing him): the greatest threat to Christianity is not secularism/secularisation. as a
ot of people claim these days. Christianity, Ir Etuk continued, has always been under
threat. but the greatest threat is the lack of CREDIBLE WITNESSES, i.c. people who

profess Christian principles and consistently and authentically live by them - both in
public and in private.

Now I found this quite interesting and striking given the fact that the excerpt |
showed carlicr of Fr Onwukeme left us with the impression and conviction that the greatest
threat 1o Christianity/Roman Catholicism is secularism/secularisation (threat is* from
outside™). with its unchristian paradigmatic shifts, dechristianisation processes, concretised

in Africa with the “Maputo Protocol”. Yet, Fr Etuk posited that the greatest threat is *from
within”, ;

“ Sceond. on June 25, 2011, Archbishop John Onaiyckan, in lh‘c cnurs‘c‘ol' his homily
~Atthe pricstly ordination of MSP/OMY deacons, here at the ordination p.awhlc:n, taught us

hat the greatest threat to the Chureh today is secularism/secularisation (* threat from
0uside™). ‘o buttress his teaching, the Archbishop mentioned - various trtuhtmnnl
. Doundaries that are being broken and transgressed, like marriage, family patterns,
- ifestyles, e where and telos of sex. e also mentioned the “N!m.mln-‘l'mmc-nl - Tl"l_ﬂ told
-~ Yie ordinands (hat this was the context they were going to be ministering. l‘lowc‘\‘eer, th;;
s {\rchbjsh(,p said the way out in this world ol broken Imupdurws. is Christian witnessing and
;r:._lg”*hcmic missionary work. ' : ' '
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; e » to cxamine the varg
iyehon's intervention nhlullc_ l;)c rsities and comple {:pu
ia M ITTLARSLLLLLE . pe The divers 5« Xities
Archbishor tical contexts ol M‘Sl'h- n opposites. We live dnds TOug
s A e "t ¢ . al . (e . e b "'“
cultural, x‘mslunl: I“l\‘ ness” and * (ensions” betwee ted a8 universal. This pus Work i
s “Whroke o aneiples presen -d e L S us With:
out the fact of = 0r arines and principie: ) e ithi,
. yetrines ETIT ; § o
contexts yet espousing du.r A contextuality” ‘mulllcullu.rallsm & cultural Idengjg, -
suniversality ¢ ¢cligious authority & human agency”. ;-
ate through these tensions will depeng
J

AP e N beny

§ ‘i()(_‘i“'

the tensions ol \
aditions &
nissionary ¢
ir political the

e fre

ovolving practices 1= |
yntexts will navig | s | v
ories of government and their epistemological sy,
[ence, cffectiveness in these mission congey,
know thesc theorics and cpistemologicy

cte which wc¢
1 depend on the extent 10 . ctincti “ itarians

vl ml our dexterity in making distinctions between “ communitarians ¢
anc ‘ i

v windioiduality & individualism”, “relativity & rcl"dliViSln”,“imml.uabglily &
liberals™, “individuality , ‘_‘;l‘ able”. Beyond these speculative concerns with practicy
dynamism™. "ul:m;l‘lu!-i\ln:g:ib(;\::g;q alq.o oy themselves harangued with questions abog
& g ANCCS. oday S o0 ¢ B ; O o, . . - ’
:1:‘::;;:1;::12;:»&1 incznsistcncics in their rcllgnOUS and cult?ralttradllltloilhs(.)ui\/}Il.tsi;}ll(rmaneslha‘?
confronted with some telling paradoxes wh'lch. many havc: not really h ‘g ou%h *‘
makinge them go defensive. il they are not mt.lmldatcd. IFor l_nsta'ncc, lllgy arc co_nhmmu
with the great paradox in the Roman Catholic Qhurch cptcrmg 1'nto alliances with some
leaders of Islamic states and Christian denominations on 1ssucs with global consequences.
Yet. on some global issues, these religious groups do not sce eyc to cye. Instanfcc§ abound
at the United Nations and other international conferences trying to draw up principles and
action guides for a globally just world. Instances of this great paradox might be seen
within the context of different views on what constitutes “ Global cthic discourse”™ Hob
many of us here are primed for these complexities and nuances?

“inherited
way people inourt
real exte 1 the .
a preal extent ol ‘ polLLies = y
'\hlwlll reality and 1ts various dimension

pcrspt‘t‘ll\'L‘S.

Itis in the light of these considerations that this lecture has been titled: Chrisi®

l(’clrh'clluns‘ ;ﬂ_‘d Mission Amidst Broken Boundaries: On Tensions between Global Ethet
Universal Ethics, and Inherited Traditions of Enquiry.

o ’TT“ Global Ethic: Peeters' Construal il
e NG dj ius ing ¥
il did not just burst upon the scene without historical ground. Accgrd‘mgs :

Pecters inan

S han undated contributi : should

: ution that s anl [ shoui¢

Viewe : Filatonst at summarised he NGE sho™
ewed from the historieal reasoning th . her monograph, Jobo

1 . l P . % i1l g
wluumas: based op elobally accepted Wt there were global problems rcqulrlﬂﬁ go.bal
organisation e, (N ° bled or even enforceable  values. by a v =

| However
enloreeable values yng
which I hope we shal
departmenys,

\ i“ “[,dcr o » i . ; il ‘ i aji}
action gt:::;:i l[l}) ‘\Yl-lh hon-traditional and (_’:01¥1Sfru.‘ﬁi“—”-St g\lzzwfﬁ
give mope li'li -(.Ih s hlghly indebted to 5{’.Phil@sof)hical"'m(;léﬂmﬁ
NOL undersy, ‘¢ and space (o both in our philosophy andf el

Stand, appreciate or even cﬁﬁqhe NGEéaPRf"pn

the

We can

' Ma (AN

e Peeteys,

-
Phe New Glop,

W Fihie ¢
o Fhie ¢ hkl"k‘llli,ﬂ lor

Chureh,» (ndy 4
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TIstiem Reg,
el
ONS vl VMiserom it Jpep Iz
WEN BOsirichyp i o

heing accused of crass

and ridjey)
: ous
j postmodernity. Apologe

W Hh‘“n

t' e I
stant €S 1f we

» do not _
lmdtr k""‘x. study and

lmcunmicrnil.\' and End of *Closed Narratiyeg®
T setmodernity rejected (the nl; )
Postnic (\ . -17, . ‘(! Tl A l«_llllghtcnmcm’g iy
copts and definitions. 10ugh quite difficult 1o (e
“ . - - » 4 : 4 N 3 Al 2y 4 .
k;.ﬁnt‘d since definitions which cast varjoyg dimensiong of
Sev . APtEE wWQ 7> M h 1 o ' ' r -
\:qunndt‘m'[-\ Cl nlqu_&-b- However, this movement ip philoso :
4 life qttemplts 10 1nterpret previous theologies and wo;ld[)\f'
; arratives™ led 10 Modernity’s inatters: :
bt "‘llr‘lll\l-L: ccto] (')IE}L.rn;ty S Inattention to the ¢ssentially and ch
, alist socicty. { ? o
herin @ {’lu” ist Y. s lack of openness for and in plurality h v
s in forms of idcological and cthno-religious icts i erehrgde
- ' conflicts in such pluralist settings

lotalisation® 0

r “absolutisatjc
‘ , - m «
fine because it .

IS¢ i does not desire to be
ity in iron is part of what
¥, theology. cultural studies
CWs as “closed narratiy s

12, postmodernity’s Features
""" Jiven if postmodernity resists definition, we cq
shall be highlighted because these have consequence
i,\ peeters. We shall begin with its central feature.

N notice some central features wlhich
s on NGE as described and critiqued

According to Alister McGrath, p_ostmoderpity’sgccntral feature is “the deliberate
and systematic abandonment of centralizing narratives.”® Hence, postmoDemity’s mantra:
" po more grand/mctanarratives i.c. no more “absolutes, fixed certaintics. or foundations”.
So. postmodernity has a bias for “relativism or pluralism” in relation to the quest for truth.”

Postmodernity prides itself in destabilisation,' done through a critical method
called “deconstruction”: “the critical method which virtually declares that the identity and
ttentions of the author of a text are an irrelevance to the interpretation of the text. prior to
nsisting that, in any case, no fixed meaning can be found in i

There is a popular metaphor used by postmodernity’s critics tl}at shows clearly l‘hc
symboljc meaning of this feature of postmodernity.  In prcscn}mg thcf Em-su-“::k,m
“ndition especially the rejection of authority, Archhislsqu Bruno Forte, of ('l]lc\ll-l':thl\).
laly) uses he metaphor of “the murder of the I ather.”'? The murder of the father-ligure

what postmodemity rejected as Modernity's absolutised values are:

' ik wos™ individualisny
5 emoy e : : .t aith in “progress’, indivic ‘
gy, ). blind faith in science and its laws, optimism AN ujp' the Western Cultwral Revolution, 30-31

» .!Jl \‘U\L‘mgnlJ_ Marxism, Capilalism. See Peeters, The (][ohq[l':tifmﬂ o dclriml'l\m' effects, see 1 ieven Bocve, dnwrrigiy
T 4 excelleny articulation of a cﬁ[tquc of the “closed narratives nn.d el 1o (Louvain: Peetens, 2003)

.‘\".\‘{“:[:\; An Essay on Christian Faith in a Posimodern Context, "3:;"" iggt\::’zi}:y(;‘ I'\;rd Blackwell, 2007), 73.
o T MeGray ¢ ; g e

‘g wath, Chrispyen, 7 heology: An Introduction, 4th ed. (Mal

e
rg ® ) | » ‘
Ekl\lnk!dcrmllﬁc N}'Vs Global Fthie: Challenges for the Chureh, ‘
f-l’eu[crs ,‘/ NGE has the same epistemaological pillars s an“m-ji
MGrart. ‘;L’ Globalizanion of the Western Cultural Revolution, 30-33-
| Jl""” ] 7] 2 ) " v % " ~ T o
an Theology, 74, : 1 various forms, for the sz;!\‘
during 2 Geminar themee

1 its place, there is the glonticaton ol

solutised reason (ir )
absolutised human vights, iberal democaicy.

Fart o

NGE has m conunan with X

N catute ;
wot the only featute iy, maneiee

" OB 2

#[estahilisation” 3 T R oo T

" 6T, ][)L?[l;:-h-']cxpcﬁt‘““c“‘ « gubjectivity ", " provisiol
wdernity: ¢

y on the tent of hus

spee | shall el B e
dience Jership in Sevular

of Religious Le

¢ of this au
:\"f JIC hc S - i ¢ o 111’ Rl\lc
e presenresented his reflection on these metaphors 1 .

fed in Jerusatem (Isracl) on March 30, 2011
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. : qance for vertical relationghine
has led ety without fathers™, with no importance ationships, Whyy
108 {ed 1o 7a sociely w

: Sl Y it “this “murder’™
is the logical implication of this “mu

ritique of the "father-lord" figure thus [cads to tlw‘cnnu‘)'lcllc trlcl‘cc:lmn ‘OL(,;(KI
”wiwlllw:\ (: c‘c::'\in‘ cense. of religious leaders). Just as (lm L‘(l,rl[-],”:tlr,t‘:;-n:rl( L”?“
and also, 1 a certam sense, | Ll ey
i';::ll:cr‘h:::n; creating dependence, so 1 .hcnvcn }IlLrlu‘n:l“):Vi):Hr:m | il B, 'l:
collective murder of the Father is carried out in ‘|:1L' (,7 e e D w%h
must manage their own lives for themselves, moulding ,

13
hands.

By this rejection, we might understand what religious contributors callg “ radicy)
sceularism™.

At the end of postmodernity’s deconstruction, there is only onc conclusion: noms
traditionally taken for granted as ‘given’ cven from above, arc human constructions
within particular traditions of enquiry, at a specific point in history, and meant 1o cnvision
what the good life was at that point in human history and development. Thesc norms,
therefore. cannot be held up as valid and exceptionless for all time, contexts and history.

3.5. New Global Ethic's Features

From the foregoing presentation of postmodernity, we can understand now te
definition of NGE offered at the beginning."* From this definition, we can see how NGF is
highly indebted to postmodernity. In the [ollowing paragraphs I shall present two of

NGE?s major features of NGE, and we shall see how close thesc

arc to postmodem
positions. .

Inspired by postmodernity’s rejection of authoriiy and ,,murder of the father-figure’.
NGIs point of departure is that are no anthropological or ethical given, talk less of 2
Giver God. Tmplicit in this rejection., according to Peeters, is that the human person as 4
constructed subject has no given vocation, essential individuality and pcrsnmlity.“ nthe
rcalm of ecthics. therefore, primacy is given to human choices, not based on a
transcendental principle or belief, Logically, the human person, according to NGL. “ought

to be able to choose. for example, 1o be heterosexual today and homosexual tomorrow. 1€

should be able to choose his * form™ of family, and reconstitute his family whenever he
. b . ]

desires. ,

Society Archbishop s text was published onlime by Zenit News on
Must Respond With Total Fasth, Loving [s People!
" ibid

" Supra note |

© peeters, The Globalizatuon of the Western Cudtural Revohuion, 36.
“]hld ';7 y

April 9, 2011,

oy T wtod by G 1B
) ‘ See Ar(hlw:hnp Bruno Forw, "'t at_lcd Y i
" Zenit News ZEL040901 (Apeil ] S

92001y 145, quotations on 1,2
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As stated carlier, postmode

lll"\"q Stock 1
pstruction and destabilising ¢ Kin 1
O

g ade is "breal
XCreises, ”"111(_‘1'1;11 i h“"k“”%! boundarics' theool,
¢ (”r("l\'cf" (,‘ '“K_' g{(?()(lv, ’L“y'lI’ ';'(,(;,i

e e ' 1 1yv' "o ‘PLLCL P
s 'dilﬂ“'C“CC" dignity'."ethies' eqe d (L la
s "“””l’””“'”“"’t‘cnn'alruu.hut,.,‘..

. Care dL‘L‘Unslruclc
Jile- qruction without reconstruction 8 moral \r ;
v L8 'Q 5 g "
\“‘m]:mlw‘if“l and cthical vacuumsg NG ],Cm'l:“ll""lﬁllnlny since decorfstruction « reates
pisicl] - according el o . SUUCHION a8 & Brocece crnl o . s e
Jder according 1o “the virtug hy . A Pprocess seeks (o ret :
p]obﬂl mdu‘l“ 1al, lengmg and zlrl)ilrzlry choices of { ey ”“j
< : RIN " ITOUPS ane
Andi\ld““l‘\ ol
In the tollowing subscction, 1 shal) prese
gmodernity and NGI© have been put to use,
'N‘ . N S ) 3 M |
viillennium Dey dnp.lmnl Goals), while the sc
ihh‘ \13[“”0 Pl'UlOCOl ).

Nt iwo conerete instances where and hew

l'hc first is global in context (ic the
cond is contextual, focusing on Africa (i.c

14 Millennium Development Goals
"~ NGIE expressed itself at the turn of the millen
\illennium Development Goals (henceforth MDGs)
indeed laudable. There arc cight basic goals!®:

nium via an attractive strategy  the
- The widely publicised MDGs arc

Goal It Eradicate Extreme Hunger and Poverty

Goal 2: Achieve Universal Primary Education

Goal 3: Promote Gender Equality and Empower Women
Goal 4: Reduce Child Mortality

Goal 5: Improve Maternal [Health

Goal 6: Combat I1IV/AIDS, Malaria and other discascs
Goal 7: Jinsure Environmental Sustainability

Goal 8: Develop a Global Partnership for Development
These goals are meant to be achicved by 2015.

Various organs of UN arc using the MDGs (which is wide i scope and accent)
0§ . (1) H 1 g Ty 1PN » ‘ ) \_‘\
“ mplement he Cairo and Beijing objectives (which are quite reductionist Pr““;f “'."{“
o ) 3 - 8 i 4 i e s 8 Y A S - I .
2OUe revolution, and radicalising ,,bedroom politics). MDGs therefore 1s a™ Lol

"¢ which we have 1o embrace with bold stated caveat emptor.
lhig - S
" \‘(jg Altenativehy " se¢

i 2000

I'rcrurg MDUS; Wi it (aeeessed. U3:10 : iy
Pegiepe . lobal,
B The Glyp

. ; ; e PN ‘;,/ni(h‘
at They Are™, hup://m‘vw.unlm(Icnmump“,{l‘“-'“‘f"»/i"‘“'""- :

=ation of the Western Cultureal Revolution I'N,'
wliation of the Western Culnural Revolution, 134.

Scanned with CamScanner


https://v3.camscanner.com/user/download

s e——

APY: Africae Munns —_—_—//"’

locument severally today. Now it 15 “”‘3 lo examine i .
an and Peoples' Rj 3
ament's full name is Protocol t0 the African Charter on ll}lm‘ ¢ ,l coples' Righyg %
document s ‘~‘ " « . \l‘riC'lm It is pnpulm'ly known as Milplll() | r()l()C()l’ bCCaug ;
the Rights of Women i/ a. ! ol i St g se i
was .“{}\1'“““0 (Mozambique) the gecond Ordinary Sesston of the Assembly of the Africyy
as v C

Union adopted this document.

3.5, The Maputo Protocol
I have referred to this ¢

ol encapsulates the postmodern God-absep
Cairo and Beijing Conferences in the 199,
ding s article fourteen (art. 14) whigh
st favourable to abortion rights in 1,

According to Peeters, Maputo Protoc
universal rights culture which began with the
The most provocative and  perhaps most outstan
makes the Protocol *“the judicial instrument mo

world.™
The full text of article 14 is presented below:

A Health and Reproductive Rights s
«1. States Parties shall ensure that the right to health of women, including sexual
and reproductive health is respected and promoted. This includes:

4 “a) the right to control their fertility;
“b) the right to decide whether to have children, the number of children and the

Article

spacing of children;
“c) the right to choose any method of contraception;
' ' “d) the right to self-protection and to be protected against sexually transmitted
infections, including HIV/AIDS;
| “e) thg right to be informed on one's health status and on the health status of
one's partner, particularly if affected with sexually transmitted infections, including
HIV/AIDS, in accordance with internationally recognised standards and best practi;:L'S' j
“f) the right to have family planning education.” ‘

2) States_ Parties shall take all appropriate measures to:
a) provi i : ‘
D formation cduca[:zion gidaggiﬁtc’- affordable and accessible health services, including
o unication programmes to women especially those in rural
“b) establis isti
and nutritional scrvices fnlr1 v?gd Str(ejng_the“ existing pre-natal, delivery and post-natal healt
R r::n)crnd uring pregnancy and while they are breast-feeding: ‘
cases of sexual assault, rape inlcc0 uctive rights of women by authorising medical abortion i |
and physical health of the mother i)l; ;ll:]cdlnyhCl;“e :\hc continued pregnancy endangers the mental |
11¢ of the mother or the o
octus. R

When Pecters, Archbis . e
and anti-life nature of Maht)n:zh;:[.) ()nfukaa"’ and Fr Onwukeme refer to the wickednes
and have in mind art. 14 n]()) 2 1())1()u)l, especially article 14 they are really referring 10-
8 . » yiorl s e ~ ) L

of the listed fifty-three |;wn;b:.-' sll quu] s observes that as at 2007, twenty-one countrics out:
aputo Protocol. As at July 7.2V

2 African Union, Protocol to the African Char : i

. / ter on Human and Pe " : W 05 i

Ordinary Session of the Assembly of the Union) (Maputo Alrim‘n ’l;ifipx:& “J [:’g’lus on the Rights of Women in Africa (Adopred 0¥ the 412,
on, July 1, 2003)7 of Rt ) 5 i

M pecters, The Globalization of the Western Cultural Revolution, 104
22 gimphasis mine 04,
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forty-SIX countrics have signed (i Protoc| whil

o 5 scember 16, 2 . « While

- it on December 16, 2003 ratified |

goned 1 I . s Tatified gy g Dece

cdn i ~ ) § A SCCTret: _" " L'”',. - Y h

r“““‘_‘d (()p} Il‘ ll Tt iAl' '\;‘,(r‘-‘("](“ on l1c|)’““ry Ix ?””s (l.r‘ !(,. 2””'. t"”l (I‘-'[’”':Ih,f, IIH

hat have signed anc ratified the Protocol gre bound 1o §, b Cl.“""" that
ent art. 14, no. 2c¢, 1o mplement

Moty orerd Aissiom Imiidst Jt

Frikog Bertsswbaree ¢

wenty-gipht haye Fatilicd it Niperia

all countries,

implem and by implication

But a critical reader of (e Maputo Protocol mj

are o » gft - . |

which appears 1o be the standard observation of ptolifers

potas il member-states that have ratjfied Maputo p .

or they arc completely helpless, or haye lost their
mcn;_\'-cighl:

ght puncture Pecters? argument
and some religious leaders. It is
mtnco! have no room for Manacuvring.
sovereignty, Let?s take a look at article

A Signature, Ratification and Accession

. W Thic P .
Article 28 s _l. I'his I rotocol shal! be open for Signature, ratification and accession by the
States Partics, in accordance with their respective constitutional procedures.

_ _2- Ihe ln%ﬁqmcnls of ratification or accession shall be deposited with the
Chairperson of the Commission of the AU N

I do not pretend to be an expert either in international law or constitutional law.
However. the wording of art. 28, no. 1 states that the processes of ratification cannot be
done behind closed doors. The processes for ratification have to be constitutionally
permissible and the implementation of the Protocol cannot g0 against member-states”
respective constitutions. That is why, though Nigeria signed and ratificd the Protocol in
2003 and 2004 respectively, abortion is still illegal and a crime. In other words. Nigeria?s
ratification of the Protocol does not impose on it an implementation track for art. 14, no. 2¢

- which will not respect the country?s constitutional procedures. The way art. 14, no. 2¢ will

b¢ implemented here in Nigeria where abortion is unconstitutional will not be the same as

- the way it will be implemented in South Africa where abortion is constitutional. The point

4 Prob A ‘
) 'l“’bmg Peeters” Positions  on Nge

: ”and Fr
- Positigng
- MMs p

“

E oy

Is international treaties do not necessarily make signatories lose their sovereignty except

when external actors apply pecuniary pressures on them to change !llcir constitutional
Provisions, And there cannot be constitutional changes without referenda and public
dehaes

H Sral o (110°€ » » '.: s hi\; P\:th!s..‘

Before we formulate our opinions and strategies to counter ‘N'(.:f lz:”k b g
Onwukeme passionately proposc, we need to take some critical look at s :

Dy Swy = ) R L 2 e e y ak ¢

and assumptions we have come across so far. For instance, what are we :; l,\\}(‘;.,

- ‘ J T L{ H L] L] L} ! ¥ ’ g
cClers? i cve focus on ,,bedroom? polities in her engagement with N

s g st ¥ eiattl s ) hoices™ “abortion, homosexuality, ,free

5ays the following are “intrinsically evil choice: '1“ it e s

' cuthanasia, assisted suicide, rejection of any for , _
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. a spirit of disobedienee manifesting ol
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AP Africae Munus e

ton? o ¢ inion:
lHL‘n"Ch_\'. lnnndnl(“'\' _.!(l)lClilll(\Il. ()I :l” UPII]

in multifarious forms.”
tian (Roman Catholic) imagination s the rejection of
| iverse/different opinions intrinsically evil? Iy what
arian tyranny . “Communitarian tyranny” plays ¢,
y L ral » i ¢ H .|v ‘( [ v "
where and when individuals do not have 111%' .lruu,lom ln1 lr:vts% Vd:llﬁn:f l’fgl‘“lﬂlf'”) huld‘ by
their community(ics).”" This is onc of the critiques poset y mains I"Lc.]l ' I .Ll:d 1sm agains
communitarians. like Ms Pecters and co. [,iberalism 18 normullgf} coupled with | seculariom
secularisation. secularity? (with these used almost interchangeably).

By what stretch ol Clu _
legitimate authority or toleration ol (.I
extent is Peeters promoting “*communit

For Ms Pecters. perhaps I'r Onwukeme, Archbishop ()nz‘liyckan. ""sccularism_
sccularisation, secularity™ is like a poisoned chalice that we must refusc to drink from. [
this necessarily so? It’s a challenge 1 want to throw to us 10 consider this academic year. in
the light of what Pope Benedict offers us in Light of the World.

4.1. Religion Iingaging the Sccular in the Postsceular Age: Comparing Pecters and
Benedict XVI.

I'rom some statements Pope Benedict made in Light of the World. it appears that he
1s now offering us another approach in the postsecular age which is not as polemic as
Pecters’. The Pope proposes “engagement-confrontation”. Christians in a world of broken
boundarics duc to sccularisation must engage “with the clash of two spiritual worlds. the
world of faith and the world of sccularism.”™  This is the inspiration bchind the
establishment of the “Pontifical Council for Promoting the New Iivangelisation™® 1f the
Pope calls us and even establishes a Pontifical Council to engage with what he calls
“sceularism”, then “secularism, secularisation, secularity™ is not intrinsically cvil as Pecters
(and others in that school of thought) wants us to believe. or else the Pope will not be
telling us @n ask this question: - “Where is secularism right?"?’ Ii’ngagement with
Cj;;?,ﬁ?;itmg‘ sccularity, sccularism™ is possible if we develop what I call * bilingual

7 Pecters, “The New Global Lthie: Challenges for the Chureh," 7
fitiok 1 Inyang, “Multicultural Citizens

Poutifical University, 2011} 116 |

" Benediet XYL Light of the World The Pope, the Church and the Stgns of the Times A Comversoare i Py
CWi an acl Miller and Adrian Walker (N: S, 4 i i satson wit h Perer Seewold od P

L:\“}'/;:,";l_dﬁ;r““\ hiich r(Nairoby/San Francisco Paulines Publications .’\ll!-wl'fi,:t!;:!tus}’u‘\s‘, It’}liﬂ_ ok

! Nbud 6

™ On a fuller treatment of (the “bilmgual approach™ i a shightly diflerent context see Walter Brueggemann, *|

wr Taking Responsibihity - Comparative Analysis. ed - Winston Davis. Studie ggemann,

Umiversity Press of Virginia. 2001)102-163

hip Accordmg 1o Will Kymlicha A Moral Theological Inquiry” {PhID diss . Rome Gregondh - -

! Aw as Response T"-‘fu'; %
s i Rehigion and Culture  (Charlotesyifte, Lond™® 2
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To achicve this, what WEC need g

uc\\“’rk that accounts for (e Complexiy
T [ A [ b

L P(,ctsn‘CUl‘“' age than the one Mg Peete
o aptt

Amn Chris e Refe

s ¢ ', /INIHH INll‘f e JH’ R e
Cltons el A ¥ 12 sk, 1 f}”‘:‘\

vl ey . H H

§ |mm(.'5()phlsllczl[cd and
y dllf nmludnncminnulily ol
IS offerg yg 29

complete ethical
‘cthical reasoning”

To set the stage for this, ladicy

and gentleme
1 o en,
q “thought experiment l

T -y - :
| "1l like 1o IVIte you 1o join me in
A d(\lné‘

A hought Experiment
| 4 wom

Imagine what it is (0 be an married (o 4 husband who is 111y
what it means 1o be ;

k. wial Ao 30¢10¢ agine vy
~ ditional African socicty. Imaginge it a person, according to CCC 23
al tendencies In a coun 7

= ih deep-scated homosexu , 2338,
- with chpsL ed try like Uganda, Zimbabwe. or
Nigtl‘lﬂ. 3 ]

What comes up for you?
g I imagine being a married womap w

cven

‘ . ( : aped or returned 1o my
\ father’s housc... T imagine being a pers -seated homosexual inclinations. and

" finding myself falling in love with persons.of my sex, but desire to come out of the closet to
' roveal that dimension of My personhood, with the possibility of being lynched or
mprisoned in Uganda and Zimbabwe, or suffering stigmatisation in Nigeria...”"

ladies and gentlemen. | shudder at the

s¢ 1maginations because I fear that i's
possible 1t might be me tomorrow if | find myself a part of a minority, unconventional. or
radiionally vulnerable group without institutional safeguard. Who can/should 1 run 1o
My Chureh or My State or the UN?

What did this thought experiment teach me? First, it taught me that to appreciate

. 4 NAYIQAR " v ‘rable
ic faith and practices. I must investigate and discern the causes of vulnerable
ople’s suffering. Second, we must be challenged to be educated and then educate other
(

istians about institutional and cultural evils in our society: ecelesial, national, global

authent

) ical formatior I U Pastors.
This should be part of the philosophical and theological formation of future pastors
-l ougline other ones now in the final part of this lecture.

)P . ) D vy M

*Proposy and Prospects for l'urther l{(L.]S&:lrLIll lobal ethies [rom a Christan (Roman
What docs ate around *NGE™ and glob ) : AERIYY. Gy
Lp ocs the debate aroun | missionaries, in a postsecular age
Hholi approach) demand of Today’s and (OMOITOW’S MISSIONATICS, 1 3 | iy
by ‘)V’jll 7 .

T broken boundaries?

"“'d\l i " ioan N ; 2
N iCin . :
""mldcr(;('ur;“” Cochran, | oward a Catholic Understanding of Ametics 7 sin during the 1 1 of vacht teetor i the days ol

~N): 7. ' ~ pacis g during e Peign o1 Fachi s | Sl
h ) 78 criment ol i M:;m’ the Black Catholic Congress %“\1‘3‘]‘3;‘)“‘;7““\ :
e it 1. na | (OWinler 200649,
' Catholie Social Thought 3, no. T (W iuter ZUH): s 02
N, ine in Suflering," Journl of Curthple RS T e R g T
YOvarum no. 32 for Moral Reasoning i : figitiamay ;

: _."._rr-l.."',h-}.rzg ‘
tlticuluratisug,” Jowesal of ¢ witiglic N igé fnpage 4.9
nlticyluzatisug, st A - :
i ught ey o - ¢ Cassidy's experiment OB [ s
Wiy, - PEIMEnt has been adopted from Laurie Cassidy go Det: fmplicatio

i i 4 . 1 T I(ﬁﬂ
Wliog o o O SCBICLalion, See Laurie Cassidy, "AllTinning /1
hof Crum ;
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5.1. Developing Bilingual Competence: Faking Up Benedict l?‘i}” );\(/,limlliumn

J sii T ) ' . ’ ¢ L : " e

Some moments ago, | said, citing ‘||().P(.l “U.',ALI( i ¢ that ey,

3 \ " i ¢ . e ¢

confrontation™ process is “the real, great task of this hour.

I'he question 1 want to ask is: “Are we sufficiently p'rcpnrulr 16 ‘full’(,‘-,, Pape By,
X V1 and the Pontifical Couneil for Promoting the New I'.v;lllgggll‘.;lll(;xn’ Are the fig,.,.
pastors in formation here in the Seminary sufficiently prepared for this “real, preg o, k of

this hour™

1 wish to suggest that onc way that we can prepare ourselves and those in Ot Mt
for this task is to develop what I call *bilingual competence’. It means the Competene,
speak the language of faith and of postmodernity (or any other “post” words). ;

The “bilingual approach” that Pope Benedict endorses which balances bott 4,00
of postmodernity and Christian tradition  is crucial if one does not want 1o |,,,
Christian theological presuppositions on the loci of global responsibility ethic we x %
been reflecting upon in this lecture. In constitutionally. pluralist societies (like Nigerig o0
most of our missions), bilingual capability offers the possibility for people who ds .
sharc clemental passions associated with our “covenantal community/commnitariansiz" «
sce and appreciate “the authority of its ethical implications.”? However, the genius of
approach is that it is able to grasp the contextual cthic in question and allow it to challens-
Christian tradition, cspecially Roman Catholic Church and its current discourse. on .
placc of global cthics in ccclesial mission.

5.2. Rethinking Natural Law and Christian ‘Global Ethics’

I come to perhaps the most uneasy part for me, because it takes a critical look at =
approach that is so dominant in our Roman Catholic tradition that is unfortunats
functioning as “conversation stopper”. Of course, | am referring to “Natural Law™ thinking
Today. as we have seen clearly from Ms Peeters’ interventions and hermencutics. N 5
uscd to sct limits on human actions and activitics against that which goes contrary &
“natural tcleologics of biological ncc_cssilics.”33 Yet, according to Paulinus Odoz. ¥
Nigerian Cssp pricst at Notre Dame University, Aquinas used NI. to affirm the “goodnes

" Benediet XVI, Light of the World , 64, ——

7 Brueggemann, "Law as Response,” 103, Compare this with Jorgen 1abermas’ coneept of “dehberative polites”™ @ M‘UJ{-“!‘“":‘“ :
function which does not necessarily take over or impose visions and convictions on legitimate legal mshiutions in _l"‘“““";‘f:f o
many post-colonial nations. See Jurgen Habermas, Between Facts and Norms Contributions to o Drscourse Thearv 80
Democracy, wrans., William Rehg, Paperback ed. (Cambridge; Oxford Polity, 1997), 274-2K8. o Qe
" Paulinus Odozor, Moral Theology in An Age of Renewal: A Study of Catholic Tradiions Sice Vagicen 1 (Notee Dame I'_} o O
of Notre Dame Press, 2003), 167 This 1s what Charles Curran, many years ago, referred to as phystealism the "*““d""";}ﬁ;ﬂ;\j, L&
moral act with the physical structure of the act,” when in fact the physical structure is ust o part of the huran W:U.ﬂ_l.wgﬂf‘l{i-—
locate the morality of human action m an aspect of the polygonal person is indeed unaceeptable. Cf Charles Cuman. Uik e
Contemporary Moral Theolopy: Situating, Debates " Lowvain Stuclies 6, no 3 (Spring 1677y 239235, p 249.
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- coation and drawing out the g
C

: al implicatione ..
anything good in matier, ¥ Plications of that

( a1 adt 1" H
dcnicd allirmation, against those who
50. 4 MISSIONAry institution like T
, 'nban)’ part of the globe, hu: ll:)kL N{\MN:M' e o110 Young men for mission
¢ “conversation stoppers™ ~ 7 Hquip these young men with (ools o h hink
hrough S touched ag Nj, i, global cthics. [, riifdege
t S, Lels revisit some of

in T .
Wh'llri\”‘ discourse: « natural/artificial, contra
4L1S natural and what s not? What is normal

wor

pose realities usually coupled 1ogeqher

qatura /abnormal vs. Normul/rcasom-nblc”,
L. l)

and what 18 nol.

There was a time when some thip S were ¢ al” .
order. But today, -according to global moril consccn:l?;l’l';‘;llcy al:glnc())fll”(c;r;sl:rc to na’t:{ra}l, mpral
cven scen as against “natural moral order”. “Slavery” is one nolorioss cﬂormc} £ Scly E{ll’C'
was not onll)"pcr111lllcd by the Roman Catholjc Church. At some point il"‘j:;i:. - ac;,cfy
being part of the 3 tural moral order” Slavery continued in the Par;al States igr?troccaf'
nincteenth century.”™  Fast forward 1o twentieth century, Pope John Paul I declared lhaz

slavery is “intrinsically evil”, i.e. “contra naturam” How come what was natural/normal
then is now contra natura /not normal?

There was a time when humans were not wearing clothes or cooking their food.
making us the only mammal that processes its food. In other words, wearing clothes or
cooking food are ““unnatural”, yet they are “normal” for us. How did we get here ie.
making a distinction between “the unnatural but reasonable and normal”.

There was a time in some places in Nigeria that twin births were “unnatural” and
“abnormal”. Ilence, twins were killed or abandoned in the sacred forests. Today, twin
births still remain cxceptions to the rule. Twin births remain in the minority, just as left-
handed persons are exceptions to the rule. However, today we recognise that these
eXceptions (minority occurrences) are every inch natural and normal - not artiﬁ.ci'txl‘ i}nd
they are not against “ natural moral order”. How did we get to this lewl of distinction

- Which is an expression of ethical sophistication and nuance?

There was a time taking interest on loans was mortal sin and contra naturam . But

| G v ik - A — )
today, i is regarded as “natural”, “normal” such that those whol prﬁttbl iu_:,‘nns.t ‘l‘mt{}.‘bl (‘[[‘l
loang 5, considered “unreasonable” or perhaps “non-progressive™, or *fanatics i "t’h.[ .
v ' 1 o k) . 4 “

1830, taking interest on loans was “ intrinsically evil”. How did we get to making this

: ‘.,dislinction?
We sce here three things:

\“

e o o PR RS
; 3Ph| m;)g:::"aj Ifw”["gy inAn Ag:? of Rem':l'tl/. lfz.'h(m ge: The Development of Catholic Maral Teaching ﬁNuﬁm l.?dm&n(Nﬁm l}a‘n‘v ‘
.7}“5VCtsi(y By .2 A Church that Can and Cannot Che s s £ bty T

€ss, 2005), chapts 13, 14, 15,
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a) The eritical function of human rLfthllll‘U; X i clentlossly T
b) An openness to the prompting of the Spirit.
deeper and complete truth. and ity (sensus Tidelium
¢) The dynamic discernment of the (,hrlslm_n" o 1)”’
{ : wgeotosis” (a blind spot).

alter it might have been cured ol 118

Vhat do.these say to present and future missi.onunfs'-’ o |
l.thl d(l)lﬂilsL Sx:(:tdz‘/tcr;)thing that is “convcnlifmul W;HLE 1;;“1“ accord with
right rcason and faithful to the promp_lmééS ol l‘ ¢ Ll[‘) ' Ak ¢
11 It is not cverything that is an exception 10 the rule (norm) which is
unnatural. artificial and against the natural m})ra.l order. .
[ We must be careful not to overralc the &gmﬁ.cancc of minority
occurrcnces. They might or will remain mmor:ty. l'hough normal
and natural. Yet, these equally, or rather more Sl_gmﬁcantly, need
constitutional and legal safcguards without accepling to turn them
into the normative. We must learn to steer clear ol (_ioublc tyrannies:
“tyranny of the majority” and “tyranny of the minorl_ty”. '
IV. We must as intellectuals discover, name and admit our *scotosis™
which can impede us from recognising the prompting of the Spirit
and sensus fidelium

5.3. Lecture’s Topic as a Case Study
Using this dcbate as a case study, let me offer some indications for further rescarch
and academic engagements that we might pursue.

5.3.1. Philosoph crs and Students of Philosophy
1211 begin with the philosophers and students of philosophy.

5.3.1.1. Following Ongoing Contestations about Postmodernity ;

To maximally profit from the debate on NGE and Christian vision for Global
cthics in a postsccular age, thus preparing us for the missionary challenges of today. there
is the need to teach and reflect on postngodernity, its histories and epistemological pillarsin
Cultural Studics and Philosophy. The debate on the NGE is a manifestation of the ongoing
contestations about postmodernity. Our Philosophy Department needs to pay closerand
serious attention to these. ‘ gt

“ Lonergan defines “scotosis”, a dramatic bias, as “an aberration of understanding™ arising “not in conscious acts. but in censonhip bt
soverns the emergence of psychic contents™ It consists in “spontancous exclusion of unwanted insights " Th;:f;:l nma bc. |i§1cs that
these unwanted insights are accepted as correct, but they do not last in those who have not yet ﬂlldk}f!.l()!'l-t}. ini Hectual zcmvcﬂwﬂ and

cured of their scotoma because their bias still makes them exclude “relevant further questions.™ b sl ‘
Human Understandmg, revised ed. “‘”"d”f‘_; New York, NY: Darton; Philosophical l.ibmry. 1
Maducke, “Intellectual Formation,” in New Technigues in Formation Edvcaung S¢ ;

Bernard Lonergan, Insight 4 M
‘ 973), 191-192. Cited also in J;‘,“T",“ ‘
o e el minarians for Nealthy Sexuality and Celibate LS,
And Materialism and Priestly Life n Nigeria (Proc cedl'fg-‘ of ”f” National Semmaries (‘amrimce H'h:?hbii ::‘”‘5;}?’ 2003, 2005 ). ¥
Charles | Jammawa(l:kpoma, Makurdi; Ibadan: National Semmaries Commitice, 2007y, 49 ol g ‘F-‘ Tt Joedy't W
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2. Women Issues. Feminist Theorie
T we. especially traditional Roman
L cand d pastors too), casily point out
“.‘.-ml‘ sted 10 what Pecters severally refe
I.L-r‘b"mcrs of the gender. sexual, and ¢
fh'i“\.‘ But some crucial questions are:
.'T,; ;-ululﬂ‘ of lile and “evangelium via
‘;min-“ or public lectures on women

-

S and Culyre Warsg

(Illll(lrhtnl:llt a?a.dcmic institutions and scholars (and
rred ( 'UK ‘"ld gender wars of the sixtics which
pisu:mul ds‘_l.l?c l..‘l"()llcl revolution™, These were the

ological distortions we are lighting against
1}5 an academic institution committed so much to
?ss(ffsspﬂdog life), have we ever had as much as a

. and leminist studies | _

Aol 1SSUCS and contestations which shoylg hcrmc:égiféd?ll;d:;?orﬁ (())rljiruplll(i)l(ggggii:r

£ - 3 ~on'? on’ 1 1 3 s = - -
contributions on these 7 Isn’t 1_l high time, this institution training pcople to be missionarics
ho will work most times with women, paid academj .
sostion: what do women want in and from life? What
" 3 i
< human persons. and as believers?

:3.2. Iheologians and Students of Theology
l.ct me now turn to my primary constitucncy theology.

:32.1. NGE Debate and Contextual Theologics

The instinct of a Roman Catholic theologian dealing with the “New Global Ethic” is
10 begin with dogmatic affirmations or “moral theology of sexuality”. I had the instinct.
As an academic institution forming young men and the not that young for missionary

work. its “comparative advantage™ at least among Nigerian Catholic seminaries should be
Mission Theologies and Contextual Theologies.

Accordingly. we nced to ask ourselves this question: How much of the tensions and
contestations like the topic of this lecture have consciously and decisively informed and
inspired the curriculum and overall pedagogical approaches in the theology department?
Ihe contestations and quarrels around the “New Global Ethic” have contextual accents and
fomulations. Ior some Christian thcologians in the Western hemisphere, the quarrels
2bout NGE can be understood within the context of “the absence/murder of the father-
figure  the absence/murder of God”. However, in sub-Saharan Alfrica, the quarrcls need
¥ be understood within the context of “too much God - excessive religiosity — as opposed

L mature faith™

- "Wincorporae in your reflections to us the hermencutics of the

. %her words, the contestations about human cxis

3322 The Implication of the Loss of Christian Grandnarratives in Systcmatic
beology and Biblical Studics _ ke

To our dogmatists (or systcmatic theologians, i’ you
<bolars. please consider the following: [{ow you respond to or pe

prefer) and the biblical
dagogically articulate or
‘absence of the Father -
deconstruction of Christian grandnarratives.

C lnur i 1 ,S S )
der of God™ as part of postmodemity tence, choices and lifestyle today cannot

I
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 prandnarratives and truths that are NOMMatiy,

. « ol Christionity . ' fare .
be separated from the loss of Chiristianity liven among these theologians, (hey,

Ontexts.
and valid for all peoples and context

. g h o s than the discussions on wi,
iderable ideological chasins, Nowhere is this found more ll’h, il })rc)lit o 1 ‘;‘v'ml
constderable wdeolopical chasms, . ‘ ncention. ¢ om the.
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debates 1o the extent we're open (o doing lhc(.)lor,).’ ln ‘jnllll(,,l,}:;:r|}l::;()((]’,Lc()anrriJ:ldilrlx‘:l[');lii-,?'LN
areas in Dogmatie Theology und Biblical _Slmhur;.“l(n'm.i’dr" it i lfnc pcr‘;pcu‘; '.‘m.
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paradigms of the NG,

3.3.2.3. Moral Theology and Moral Reasoning . . e -
How can | forget my own discipline ’l’hcologl.cal Fithics (or if you wish, *Mor|
Theology™? In some sense, people see the NGE as a frontal attack on traditional Roman
Catholic Sexual/Conjugal cthics. This is correct to some cxlcnl..Bul. how do we structure
and formulate our interventions  both in class and other public discourses? From the

observations and discussions during my fourth movement, you will recall that | haye
offered sufficient indications for my discipline already.

There is only one thing I want to reiterate: the NGE debate should be moved closer
to Catholic Social Thought tradition of enquiry than the Roman Catholic sexual cthics. so

that our people will worry less about the disconnection or discrepancy between the
methodological approaches in Roman Catholic sexual cthics and CST.

Concluding Remarks

L. The NGE and its values show us how hoble ideals ¢
anarchic. Peoples in the South must watch out for double patronising: from advocates of
NGE. and from the crusaders against NGE.  We must engage in rigorous discernment.
using postmodern deconstruction to sift {he inferventions' about NG, The South 5
becoming an'ideological battleground as in the Cold War cra. To be equipped to engage in
the debate about the NGI we must become acquainted ‘with postmodernity, viz: Cultural
Studies; Postmodern Philosophy; Postmodern Theology. Without this, we will merely be .
parroting what intellectuals in the North are spewing out, " e
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remain unbroken in this world? Only two truths: God is tove, and We're loved hy}&- Ju
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. ‘ e where religion is complicit in prodye:.
gender inequality, for instance. in several ]}]“LL" WIM_L mm; dose of s'cculurily‘)";’] Hing
non-liberal and non-cgalitarian outcomes without some g .

vi.  Religion. nonetheless, is needed ir'l public hccaus‘c il‘lr?‘tj‘jlllﬂrlscd civil %(»gicty
(i.c. civil society that rejects religions’ contributions) cannot be relic Upon 'IU CXciumvcl«j
produce cgalitarian visions and projects. We must scarch .lhr()ugh our r'cllgllous tradition,
and cultures insights and authoritics that we can bring into the public discourse [, a
common cthic of loving justice.
Thanks for your patient attention.

» ¢f Shahra Razavi, "Foreword," in A Debate on the Pyblic Role of Religion ant its Social and Gender Imyllmﬁm«?:

e o
: ; : od, José (o8
and Anne Philips (Geneva: United Nations Research Institute for Social Development, September 2009), v. P

Scanned with CamScanner


https://v3.camscanner.com/user/download

