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Abstract

The African Traditional Reconciliatory
as-an important area of Inculturation within
inculturating both the Gospel and the local church within their cultural environments has
been clearly emphasised in recent church documents on Africa, much of their practical
applications up to the present moment have been reserved ().nly for Lilurg‘ical celebrations
(especially the Iloly Mass) and Catechesis. This is a clear indication that Inculturation in
the African Church has not been far reaching enough. Qur objective is to propose a more
robust_approach to Inculturation that would extend 1o the other sacraments such as
Reconciliation, and possibly, to the lotality of Christian life. Our focus is specijically on
the area of reconciliation. Our argument is in Javour of the traditional model of
reconciliation as practised in the different traditional African societies, as cultural
ingredients for greater encounter of the sacrament and a true experience of reconciliation
within the African church.

Rites has never been seriously considered
the African church, Though the need for

~
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Introduction
[nculturation is not just onc of the dominant themes in contemporary theology, but
also most importantly. when it concerns churches in African, it is considered one of the

most relevant issues. It is popularly belicved by many theologians, specifically those of

Alican descent and thosc familiar with the terrain, that it holds the key to the [uture
survival of the Africa Church. Inculturation should take the whole life of the church as its
ficld of opcration. and not just concentratc on fcw areas; such as the Liturgy and the
proclamation of the word of God. where some attempts have been made. In the African
Church. there is still a significant distance between Christian practice and the cultura'l life
of the faithful with ncgative consequenccs on the overall Christian lifc. It is also believed
at the same time that some ol the unfamiliar symbols that characterise the present Church?s
lifc could be more cnriched by the more familiar traditional. symbols that.could better
nourish the lives of the faithful and give the African church new encrgy and dynamism.
The aim of this article is to explore the traditional reconciliatory values as a cultural-
¢clement that could enrich the ministry of reconciliation in the life of the Church.

The Meaning of Inculturation _ R : : ;
The term inculturation is relatively of reeent origin in the theological vocabulary.

although the reality which the term designates has been in operation in onc form or another
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throughout the history of the Church’s existence. The \Y()rd wils l?“’b"‘my ll:‘Sl uscd by |
) monde published in [963." By 1975. the Worg

Mason. in his book. £ 'Eglise ouverte sur le : ; penginr A ;

“inculturation” was becoming common usage. as it cnlcrcgi into the vocabulary of the 3w
General coneress of the Society of Jesus (The Jesuits). which took P]ucc bc_lvxfcc;‘y ]()7'4 ang
19757 In the Pontifical Magisterium, the vocabulary app sared l}l()r the h(r.st( time in g,
“ llocutio™ 1o the Pontifical Biblical commission ol the 20 arch 1979, and the,

subsequently officialised in the Post Synodal Apostolic I:xhortation Catechesi Tradendy,’

Thereafier. the word entered into frequent usage.

owed ffom Cultural Anthropology where the term in the forp
of “enculturation™ significd the process by which an individual b_cconzcs inscrted in b
culturcs. In changing from its Anthropological form to the Theological If)rm. the word djg
not merely undergo a change in the prefix “in™ but acquircd a morc profound Fhangc both
in mcaning and applications. As a thcological term. inculturation situates itscll at the
boarder-linc between Anthropology and Systematic Theology. By its root culture. it scnds
us incvitably back to the complex realities of cultures and towards the data of
Anthropology. By its prefix, “in”. it rcminds us spontancously of thc mystery of
incarnation. or the inhumanisation of the Divine Word.

Inculturation was borr

In its theological sphere. inculturation includes, in its scope, the Christ’s cvent.
which is not relevant to Cultural Anthropology, and the human realities in relation to the
salvific event in Jesus Christ. Inculturation is carried out when the Gospel message has so
penctrated a given culture that it becomes, as it were, the life principle of that culture and
now expresses itself through it. However, since the gospel message is never found in the
abstract. but comes already laden with clements of different culturcs, inculturation takes
place therefore, when the group of Christian faithful in a particular locality which has
received the gospel. succeed in divesting it of the non-essential cultural packaging with
which it was brought, and re-cxpresses and lives it in the cultural idioms of the locality
without compromising the essence of the mcssagc.4
Inculturation in the carly Centuries

Th,c practice of inculturation is not new 'in the Church. The Kerigma, O

proclamat;gn of : the Good News of Christ is-the fundamental trait of the New Testamen!
(;hurc_‘h. R:g‘hi from the 'ongin ql' the Church, this gospel is adapted to diverse cultural
situations of the cvangeliser, vyhglc‘ the gospel itself” was working also within the people
and 'human groups who‘ L}CCC[?( i l'mn} the first time the Gospel was preached outside the
Jewish cultural arca of its birth, the Church recognised the necessity and has permitte
"I Tkenga Metuh, ed., African Inculturation Theology. Africanising Christianity,{ Onitsha Imico B_m)ks |()9(,‘)“ 7

7« Inculturazione ». in: Dizionario di Missiologia, (Bologna: Edizione Dehomane, Pontificia Urniversi ,
¢ } ! e A ‘ 1cia Urnivers aniz ¢ 81
S thid CF John Paul 11, Catechesi Tradendae (C.T.) 53. rniversith Urbaniana, 1993). 2

"Metuh. 8.
* Achicl Peelman, £ 2nculneration et les Culture( Paris, 1988), 112.
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some {er11 (l)l l.m‘.ultnrnhmj. I'he cu_\lml issuc of the council of Jerusalem (Acts 15:5) was
one ol incu lumllln.n. d})d iInculturation was the seeret of St. Paul’s MISSIoNary Successes:
for ulc‘cmd‘mg mq‘,lm'.,-l make myself all things to all men in order to save some at all
COSlS (] ( Or. k) e _b)

The first stage ol the Church’s missionary activitics covered principally the
gcogruphicul arcas around the Mediterrancan., prevalently in the Roman and [lelenist
environments. When the Church was in her infancy. growth was brought about lhrouéh
conversion of individuals and family groups. Lvery Christian felt that to be a Christian
implicd being an evangeliser. initially not in an organised manner but through word of
mouth and by a witness of life by living the faith and dying for it. '

-f’
7 -

As soon as cvangclisation became more organised, the process of inculturation was
progressively applicd in the cvangelisation of the diverse peoples, particularly those
outside the Jewish and [felenist environment. Toleration of ncutral and naturally good
pagan customs (accommodation) was the policy advocated by the carly Apologists known
as the “Irenics” (the peacemakers or reconcilers) such as Clement of® Alexander and Origen.
This mecthod is often in contrast to the polemics - the early Christian hardliners.®
Tertulilian (160 230 A.D.) coincd the expression “Testimonium animae naturaliter
christianae " (Thc testimony of the naturally Christian soul). St. Justin Martyr spoke of
“logos spermatikoi” the (seed of the Word) that existed in the pagan heart. For Eusabius,
pagan Philosophy was a preparation for Christ. He demonstrated a distinctively positive
attitude towards non-Christian customs. All these personalitics in the carly Church
significd the carly Christians’ positive attitude towards pagan customs. The ability of the
Gospel and the carly Church to accommodate very many diverse peoples was onc the
factors that led to the phcnomenal growth of the Church, and oncc persecution was
removed beginning with the 4™ Century, the growth of the Christian faith was unparallcled

in the history of religions.

The adaptation of pagan customs to the Christian  faith was ca‘rrini out in the
cvangelisation of the European Continent. When the new cra of cvm}gchsanon‘camc‘ for
the gospel to be taking to distant peoples and cultures, the question ol mcullum.non 0! the
gospel surfaced more forcefully. The instruction of the S‘aclrcd ng@gutmn of De
Propaganda Vide to the Vicar Apostolic in the Forcign Missions in 1659 rellects the
general policy of the Catholic Church right down 1o Vatican II,

Do not make any effort or usc any argument in favour of forcing the people to

change their customs or traditions. as long as these are not clearly opposed to religion and

“1J Lusbetak, The Church and Crlture : New Perspective i Missiological Anthropology { New York). B7.
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morality. What could be more absurd than to plant France

ny
n gy s . .t 7
country of FEurope into China.

Oty

BT 5 2 \ al i 1te O 11 i b ,. ()
'he Second Vatican Council, in its Constitution onthe | iurgy

alloweq for 4
radical adaptation of the Roman Liturgic

i ' 8 m()r'

al Rites to the needs of the people, t

Pope Paul VI's address to African Bishops in Kampala Uganda, in Jy]
classical de

seription and strong motivation for inculturation clforts in Africa.
the Pope:

§ q
/\ccordmg I

The African Church must be entirely founded upon identical, cssentia
and patrimony of the same teachings of Christ as professed by the authengje and
authoritative teachings of the Church. This condition is fundamental and indispengah,

The expression that is in the language and mode of manifestation of this one faith may b,
11s not only Icgitimate, but desirablc

manifold. From this point of view. a certain pluralisn _ !
And in this sensc you may and you must have an African Christianity.

1, constityj,,

The joint statement of African bishops at the 1974 Synod quoted this call for ap
African Christianity and added that;

Absence of Inculturation in the E

Although Christianity has
[aith did not spread 1o the greater
One of the reasons for this was gi

vangelisation of Africa

been in Africa since the carlicst centurics, the Christi
part of the continent which lics beyond the S
ven by Jean-Marc Elg when he wrote:

an
ahara desert.

The Fastern -style Christianity
Churches did not spread (o the
subjugated by Egypt and lacked the necessa
Lthiopian Christianity, ejthey by choice, or
African tolerance and did nof Jenq itself to re

that developed ang endure

d in the Ethiopian
rest of black A frica,

Since Christian Ethiopia was
Y material resources Jor its expansion,
by resignation held ta the traditional .
ligious prosel Vtisin,

In the Mediterrancan Africa where (
lack of contact between the Church ol N¢
culture rendered the faith vulnerable

he Church [Tourishe
wth Africa and the
and eventually disapp

d for several centurics, the
Berber world and Kabyle
carcd almost completely.
S d Congregation de Propaganda  Fide, Collectanea, Rome, [:;07“(‘“')‘4. No.333, Cf ML;
Sacred Congreg de )
¥ Vatican (.:‘OU”C"‘I."[ o‘ss-‘(":(/!-(i\'M”" Kampala 1969, in: R Hickey, ,Mf”/"” " Missionary Documents and Africe, op. ei, p.210.
"”haul V:~ ,{:‘ijrﬁ:; al-ll'wh]f)74 Synod of Bishops. Rome, in: R Ilickey, op, eir,

Reports « . 74 By .
Hy .'V? [la. African Cry (New York, 1986),10

tuh, 10. h
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lcaving only the indigenised Coptic Christians.
Roman Empire in their conquest of the Medit
Carthage were aimed at achieving uniformity of' |
- all representing a combined value of [atin and Barbary civilisation. These measures were
inherited and approved by Christians who regarded the Roman Empire as the highway 10 a
rapid and smooth expansion of Christianity, Iiven the highest Church  authoritics

recognised the colonial Roman Empire on this same ground, as the declaration of Pope I.co
Lin the fifth century bears witness:

The tabula razza measures adopted by
crrancan colonised cifics of [Mippo and
anguage, law, religion, and even dressing

It was especially suited to the divinely prepare
be united into the single empire, in order that o
reach more rapidly all the peoples that the
together .~

d work that many kingdoms should
ne general, preached message might
government of a single town groups

It is on account of this way of thinking that the local cultures of the colonised
peoples were casily ignored, if not actually held in contempt. In North Africa, the churches
remained profoundly alicn to the Berber world and to their Kabylic culture. That is why
the churches collapsed along with Roman Empire. In other words, in ccasing to be Latin.
Mediterrancan Africa ceased to be Christian. In the seventh century,
lands of the Sudan and the routcs
Africa to the gospel .

Islam, controlling the
of the Mediterrancan, would closc the Sub-Saharan

Rejection of African Cultural Heritage

Evangclisation of the African continent has one of the toughest challenges in the
history of Mission.'* It is an undeniable fact that the implantation of modcrn Christianity
in Africa took place mainly during the colonial period. Though Christian cvangclisation
has always been in its essence the execution of Christ’s great commission (Mt.28:19). the
missionary movement . in Africa came in the context of Europcan adventure . and
Imperialism. Then subsequent colonial occupation provided sub-Saharan Af.rica with a
similar opportunity the Roman Empire had done for the Mediterrancan world in the ca‘rly
centurics, and which the Church Fathers had called Praeparatio evangelii, a preparation
for. and facilitation of, the spread of the gospel. Under European rule the innumcrab@c
cthnicitics became casily accessible as tribal fronticrs were broken down. new cconomic
infrastructurcs. new political administrations and cspccia‘lly ‘the improved mceans ol
travelling and communication facilitated the work of evangelisation tremendously,

The missionary, unfortunately, was a man of his time and of his country of origin,
therefore too often a victim of the prejudices of that time and country. The Directive from
Propaganda to missionaries to respect and make use of the local culture in planting the

" ' L ‘ Foxils
Sempore. ~“The Church in Africa between Past and Future™, i Concilium, The Churches of Africa: Future Prospects (New York,
1977). 2
" Ela,10. , o s frion, (LR
" John Baur. 2000 Years of Christianity n Africa: An African History 62 1992 (Nairobi: Pauline Publications-Africa, L 92
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. st cultures of the Far Last, not for black A .
gospel would be good enough for the ancient Llllllll‘Lbl()‘l :l}'bwlkd T el ol }],(i e
The European countries had formed an image of the bl i, Wi EA $ him iy
S R ST LR his beliel, Pere Libermann allirms, for example (p,,
position of inferiority.” Testilymg to th .d In this people, and the 1,
the blindness of the spirit of Satan are 100 deeply .ru(zl‘u ‘”ll b ;«u[;'t'cring’s ufited
curse of its Father still rests in it; it will have to be redeemed by 3,

" 6O
to those of Jesus ... in order to cancel the curse of God.

When the missionary approached the /\ﬁ:ica.n,’ he or shc' had to struggle againg the
cfects of the distorted gaze which his socicty of origin mad_c him focus. on the l?lack Man
In addition. the mission suflcred {rom other handicaps, partxc'ulaﬂy th: Impoverishmeng
Theology at the beginning of the 20" century. The cvangcllsall(')n.ol /l\7hj1f:a Was said
coincide with one of the worst periods of the Theology of mission. I'he missionary
arriving Africa was armed with a good will, but badly cnllght?ncd by an CXtremely
deficient Soteriology. Possessed of an absolute certainty that outside the Church no gy
could bc saved. he regarded baptism as the saving rite which brought a man out of 3 state
of certain damnation and introduced him into a state of virtual salvation. The *pagan” (
the other hand. was for the missionary, and for the Church at the time, the idolater who
was not only in crror about God, but also a victim possessed by Satan, the inspirer of
“pagan” religions and institutions. Unenlightened zeal can however providentially bear
fruits. as it is said that God can write straight in crooked lines. The ignorance in matters of
local culture, the prejudices and the theological simplicism did not prevent the missionarics
from establishing the basis of what constitutes the Church of Christ in Africa today.

New Approach Towards Culture in Afriea »
if- somfa_where along the linc in the history of the Church, attention was not given to
the practice of inserting the message of Christ in the culture of peoplcs, the Sccond Vatican

ic rcgponsibility of the Church in a given cultural area to adapt and cnrich the many forms
in vs[hfch the Ci?ristian community cxpresses, teaches, celebrates and lives the mystery of
t{}c faith according to the endowment in which she lives. Vatican I, li‘cating of the castern
(,hurf:h,cs as an cx?mplc. cenumerated as principal arcas of such inculturation in the life.of
lhc C'hurch: Ihcj Liturgy, spiritual disciplines and reflections."™ In the Council Decree on
Missionary Activitics are found the same elements, with explicitness also on the necessity
for 1ncu11}1{rallcn of the Kerigma and of catechetical fcaching, '° ’l'hcl:c \\t'w‘howc\-’cr also in
1hc Conciliar Document, a call 4] Yigilancc, to discernment, and ul)()\"(; all, to ch“arily in
order to strengthen the whole ecclesial communion of the Universal Church,

" Sempore, 3, Also read its footnote no.7,
" 1hid, CL. G. Goyau, La I'rance Missionnaire dans les 5 parties du monde, Paris, 1948 p.1 17

‘”‘//Jf(/.“ pA.
UR, 1517,
A9 8
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Concerning the African church, (e awareness of the S .
African church: In l(hc Spccu}l /\SSL‘IHN,V of the synod of |)i<;]l()|l‘¢ [or /\;II(,‘I which took
Jace in Rome 1994, lhc‘ Bishops at the Synod remarked Illl;ll l’n'r the /\l'ric"m Christians
the faith hud"wt hccn. I:CCCWC" into their culture, and so often live in two <'c;'|r'|lc \Al/,()rlld",'.
the world o the traditional religion and customs, and the world of the (:Illr;‘;l‘iznl\ faith 7

Nothing ,leld be more imperative than the words ol Pope John Paul 11 Himself to the
Alrican Church:

b

| put before you a challenge: a challenge to reject a way of living which docs not
correspond l,“ the best of your waditions and your Christian faith ... T'oda l‘ur’c
you o look .msi_dc )’OU"S_C“‘- l.ook to the riches of your lraditioné, Io;;i< o yu)tlar failkl)m
Illcrc yl(l)uz\l\'lll find genuine freedom. Here you will find Christ who will lcad you to
the truth.

' 'l'l}c challenge of the Toly Father to the African Church, therefore, is to cngage in
inculturation o cnsurc that the followers of Christ enter more decply into the gospel
message, while remaining faithful to all authentic African cultural valucs. .

Inculturation in Africa and its Challenges

A genuine inculturation of the gospel in all aspects of the faith is an imperative for
the African church. Iowever, the difficultics in practical tcrms arc cnormous and it carrics
a high level of risk as well. Earlicr attempts at inculturation at a decp level proved difficult.
apart from issucs of pcriphcral matter. Alward Shorter, referring to the little and |
insignificant progress madc and the obligation to push forward with greater cfforts, notes:

Al this juncture of the Church’s history, inculturation hangs in a balance. Unless a
thoroughgoing diversification takes place, it will be a matter of peripheral
experimentation, of dispersed projects which have no coherence in themsclves, and
which arc not part of the overall planning or policy. Without doubt, genuine
diversification is feared as a possible threat to Catholic communion, but the dangers
of postponing it arc probably far greater, as the late Fr. Pedro Arrupe S.J. used to
point out that the chicf danger is probably not onc of schism and sccession, but of
driving inculturation underground and encouraging a parallelism of official and folk

Calholicism.22

Contemporary missiologists realise that there is no casy or simplc way to carry out
inculturation, though it is a fundamental duty of the church, apd it is urgent. The greatest
fear. especially when it concerns Africa, is that of syncretism, as the Vatican Council:
document clearly warns against “cvery appearance of Syncretism and false particularism™
(A.G22).

':‘ The African Synod Comes Home: A Simplified Text, edited by AMECEA Pastoral Department (Nairobi: Pauline Publications-Africa.
995125, . : ke '
.;ilbl,d' 26,

“Alward Shorter. The Afvican Swod: A Personal Response 1o the Outline Document (Nairobi: Pauline Publications-Africa. 1991). 64.
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lowever. the Church has surged forward in history by 'mcnrporalmg Cultyy
clements found in the different localitics where she had proclum?cd 'lhc good New
syncretism notwithstanding. «Catholicism. such as it !li.lS il’lwf'md in history up 1o "Ur.
d‘:n's." wrote Iconardo Boll. “supposc the courage ol mcarnallm‘l‘ the cmlrag.;c l'o aday
itsell 1o the heterogencous clements and to re-mould lhcm. uccorfimg. %0 the cr llcr'la of it
specific Catholic cthos™ 2} Catholicity. a synonym for umvcrb:allly. is only pOSf:'lblc ang
realisable on the condition of not turning her back to syncretism. but 1o make it, o the

contrary. the generator process of Catholicism itsclf.

It has been clearly observed further that all the big rcligions, Chl:lS‘tl(’;l‘Illil‘y ipcludcd_
arc a result of an immense process of syncretism which 18 a!ways ongoing.” Christianiy
such as it is today. is therefore a result of two tendencics lhf'il manifest themselyg
throuchout the history of the church: the necessity for maintaining and dcvcloping the
spccil:xc identity of Christianity, and the capacity to cmbrace the ncw valu.cs_ that can cnrich
the Christian cthos. The Church should not fearfully opposc every Species of syncretism,
but rather engage in a ministry of discernment concerning her propcr traditional religious
expression and the new religious expression which has just been grafted in the old stem

2l'his openness of spirit is necessary because of the organic unity between culturc and
religion. especially in non-Westcrn socicties such as Africa. The distrust that reigns in the
Church concerning syncretism comes in large measure from the artificial distinction thal
Western Christianity make between culture and religion. -

Call to a Greater Effort on Inculturation in the African Church
Sidbe Scmpore sounded rather optimistic concerning a mecaning progress if cflorts
arc renewed in inculturation in Africa when he said: '

If it is true that we are far too caught up in the wrappings of the overscas and pre-
Vatican II Traditions which presided over the birth of our churches, we have at lcast
the resources to free ourselves from them, Youth is a source of vitality, and onc of
the characteristics of our churches is the energy with which they try more or less o
incarnate the gospel, and in spite of poverty of our means and' the handicaps of
every other kind that paralyse our efforts, the joy of living together as brothers and
disciples characterise our celebrations and proclaims the primacy of the forces of
life. The optimistic energy rests on a traditional cultural substratum - the richness
of which is still unexplored, the ever-present vitality of our cultures is something
that should serve as a springboard and ally itself with the inhérent dynamism of the

25
gospcl.

i . y " ¥ 5 is . . ‘ “]W"“
% Achicl Peclman. 1. 2inculturation et les Culures (Paris, 1988), p.143. ¢f. L. BofT, Lglise. Carisme et Powvoir (Paris : 1iev Cotys™ |

1985), 161.

M thid. 144, e
" Gidbe Sempore. ~The Churches in Africa between Past and Future,” Concillium, The Churches of Africa: uiture Prospect

York' Scabury Press). 5.

Scanned with CamScanner


https://v3.camscanner.com/user/download

Ogar: Inculturation of African Traditional Reconciliatory Values

The attempt to incarnate the

. w > faith at the heart of the African would entail entering
deeply into the traditional world vie

o ans of W u_nd then to relate to the aspects of life so various
such as ?hc Lonch crmcans 19] conciliating man with the invisible powers and protecting
him agmﬁnst ()C_Cl.ll rortglb. 1¢ means ol doing this are through cult of ancestors and
intermediary spints. family structures, marriage customs, initiations, the rites for obtaining

and fostering hcall_h. the community as the total milicu for life lived in solidarity with
others. miraculous interventions of God and deities, etc.2® /

: /
[nculturation and the Sacraments /

It is in sacralpcnlal practice, in fact, that our churches display most obviously their
dependence on forcign mental categories and abstract intellectual thinking alien to
iraditional African world view. It will remain like this as long as we are obliged to fit
oursclves into the rigid framework of the Latin rite. Adaptations allowed in the Latin rites
do not go far cnough, and the results obtained sometimes borders on the ridiculous. The
real adaptation taking place today in many Christian communities is in the celebration of
rituals not provided for by the Liturgical books of the Roman Rite. In Africa there are
abundant instances of inculturated preaching and catechesis, which, being oral has escaped
the kind of scrutiny applied to the Liturgical texts. The homily, for instance is essentially
the free composition of the preacher who confers his own style upon it.

The principle of incarnation demands that in our Liturgy, particularly the
Sacramental rites, we renounce our too facile rule of uniformity and transposition, in order
that Christ might find on our African soil and at the heart of our communities all the
human means. through which to signify and communicate his salvation. In the ficld of
sacramental Theology and ptactices, our Churches must make a great effort in order. one
the one hand. to discover the profound meaning and- purpose of the sacrament in the
African context. and on the other hand. to give back life and substance to the different
sacraments.

The Impact of Traditional World View on Moral Life

The first thing one realises in traditional African societics is the close bond that
exists between religion and social life. The African religion impregnates the whole life of
the community. The vision of the world is one of unity, as there is no clear cut distinction
between the sacred and the profane, between matter and spirit. In the African view, the
living and the dead. the visible cosmos and the invisible world merely constitute onc and
the same universe. This vision of the world is such that it brings human being face to face
with the transcendent. The social, political and economic organisation therefore is in direct
relationship with this system of belief and religious representations. One must not
underestimate the present day influence of the traditional religion and cosmology which
have moulded the African man. Traditional Religion is the source of the unity of the

™ Ibid, 10.
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ltural crosion duc (0 the impact of modernity,
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orld. The African socict 6

Alrican w
apparent cu

possible to get over the

1 " is based more on the community needs (h,,

1¢ essence . uevtls ate ’()r.C'll o

abstract moral principles. It is not some sort.()f a Kldnlldr;t %:l mgi)rcl :,;‘ "”?‘Ptram(‘,,

morality based on any lransccndcnlul and splrlll{il_l lel'/‘{-"f'_ an‘ Moralit hdds mﬂfalu-),
’ ' ! TEI ™ ’ o ¢ as ¢ -

conduct” rather than a “morality of being". [raditional Alrican - i k}’ a distipg

d express clearly: “We know of corp,

4

: ion as T ilus Okere woul
communal dimension, as T heophilus OX j ” gl
responsibility. We know of corporate sin. Such morality would score scveral points g,

“hriatis aditt ’
the extremely individualistic morality of the present Christian tradition.

of African morality

Morcover, the gregariousness of the Africans manifcsts itsclf in c.ounFlcss ways
their patterns of everyday living. The African instinctively secks community living. Thi;

verified even on the part the Urbanised Africans. who in spitc. of lhpir uprooted lives fr,
their prim life even in their new urban homes |

ary village communitics, seek community ir :
this case where individuals have been detached from the commumt.lcs _of their homelay
they very ofiecn manage 10 find. or create, a new primary community In th.e urban arey
This is a surrogate for the extended family, or the community of village neighbours. Tk
may bc a church community, or more often, a circle of colleagues, work mates ¢

neighbours belonging to the same ethnic group.

Loyalty and solidarity within the community is given a religious dimension. &
cerlain situations membership of a community may be synonymous with having right o
ones side. It may be more or less explicitly believed that one’s own group enjoys divin
favour. and that others do not. Community membership can become. in this case. a wa
between good and evil, represented by one’s community on the one hand, and the cnemie
or outsiders on the other hand. Happily, the religious dimension of community is ordinant
cxprcsscd through the positive and conciliatory sentiments. The community idea is the
maintcnance  of harmonious relationship, according to pre-determined pattems U
structuring socicty. Nevertheless, the sense that the human experience is cssentially !
shared experience is expressed in the life-crisis rituals of traditional religious life.

The Dark Side of Common Life
Patrick Mérand, writing e T I el .
s ”‘I';If:;k.r f’“]d~lVY'11"1B about daily life in traditional Africa. said that in an Alfricat
of li‘icrxds})]l{ " t 110 lln 1abitants know onc another; they engage one another in a relationshi?
j - :,;n)uj«;l my dlsrl) fcarnt 1o hate one another, make war with one another. &
y 15 assured between themselves through a common language. But onct

I Okere. “The Assumption of African Values as Christian values,”

Alnque, 1977), 288, in Civilization Noire et Eglise Catholique. (Pars: pres

_d
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there is difference in language rivalry - {
o . overtakes  cooper: : 1S
communication, there could not be loye 2 prsin i Y B

| In 'lmdllmua.l Adrican life. evil is real. Within a tightly knit society where personal
rclalmnsh_lps arce S0 intense and so wide, one finds perhaps., the most paradoxical 'lrc‘as' of
Alfrican life as a type of life which makes every member of the C(’)mn‘wnity dan Ccroixsl
naked in the sight of other members. 1t is paradoxically the centre of love and hﬁtrcd oyf
I‘ricndship_und cqmily. of trust and suspicion, of joy and sorrow, of generous 1cndcrr;css
and bitter jealousies. It is paradoxically the heart of security and ir;security of i)uildin ] ana
destroying the individuals and the community. Within the intenscly cc,)rporatc tygc of
socicty. there arc endless manifestations of evil, which includes murders, robberics. rape,

adulterices. slpahng. c.:rucll}n quarzrcls. bad words, disrespect to persons, accusations of
sorcery. magic and witcherafi etc.*’

Ilowever. the pervasive presence of physical and moral evil is given a very
religious and spiritual intcrpretations as -Mbiti would say, that every form of pain,
misfortune. sorrow and suffering. every illness and sickness, every death whether old or
voung. cvery failurc of the crops in the ficld. of hunting in the wilderness, or fishing in the
waters. cvery bad omen or dream, thesc and all other manifestations of evil that man
experiences arc blamed on someonc in the corporate society.’® Natural explanations may
indeed be found for things that happen. but mystical explanations must also be given.

Inculturation as Reapraisal of Traditional Cultural Values

The neglect of the traditional value system can be considered as one of the
main root causes of evil in African life. This neglect is traced back to the encounter of the
Africans with foreign value systems. According to Bolaji Idowu, the politics of colonial
indoctrination. dircctly or indirectly. just as the politics of assimilation, has affected Affica
for good or for bad>" In Africa some people have arrived at despising their tradition and
culture and to see in the foreign ideas and cultures the means of attaining human dignity. In
many cascs. people scck as a way of compensation when they are subjected to oppression
and cxploitation, to forget their own traditional life in the past and to identify themselves
exclusively with the culture of their oppressors.

If social changes result nowadays in the lowering of morality (pervasive juvenile
delinquencics, weakened professional consciousness, a lax sexual morality ctc.,) lt:aditinnfxl
socicty has had and still has a high standard of morality. Stealing was rarc in vnllggcs in
those days as it is even now where tradition values are maintained. The conduct ol young
people was on the whole praise-worthy and the wisdom of the elders was expressed in

. ikt o it 2D
> P Merand. La vie guotidienne en Afrique Noire & travers la Literature Africaine (Paris: lidition Harmattan, [n.d.7D. 26.

™ 1'S. Mbiti. .{frican Religions and Philosophy (Tbadan, 1982), 209.
" 1had . 210.

LB 1dowu. Per Una Teologia Africana (Milano: Lidizione Jaca Books, 1973), 18.
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words which lived on. The moral life of the Aftican rcligions can be traceq not
mlerior divine law, but the common good of the group. In his sense, the notjon "fgilo i
not exist for him without the notion of injury to the group. One can therefore cn: .
practice of very many tribes to whom the moral laws owe their obligatory character to: :
common good of the group. In this mentality, the principal faults consist in the harp, d(,he
to the cohesion of the group: such as stealing, witchcraf, etc. From such a view point U?Q

- moral standard of the African religion consists of a series of legislations covering W‘orkc
food. family behaviour and in a general way, all of social life. Violations of thes lawg
anger the ancestral spirits, causes droughts, sterility, famine, sickness and death.

There must therefare be a positive attitude towards the traditional life style so as
rcstorc,tlm,mgr palues ofthe yesterycars. In Africa, xight from his young age, the chiyg
gain access™0 "the. weal thi “African cwltufe through sfory-telling “and listening: the
legends. fairy tales, quizzes or proverbs, which are narrated to him by the grand-mother o
uncle. After supper, the night reunites the children around the fire-place. The elder narrates
the storics. There each person listens to the teachings of the ancestors through the mouth of
the clders. These teachings could be on morals, religion, history or mere entertainment.
This intellectual activity of the young soul marks a turning in their deep knowledge of
Alfrica. The narrator neither reads nor writes, but owns his knowledge to oral tradition. The
art of speaking is an.important clement in African culture. It enables the speaker to
awaking the intellectual curiosity of the hearer, to exercise the memory and to acquire
knowledge. Education was the means by which the morality of the group was inculcated in
the young: education through initiation rites under the supervision of the clders. as well as
school education which begame subsequently available and the traditional family education
which continued to remain thesfayourite centre for moral formation.

Rewards and punishments in Africafi societies are not meted out by supernatural
beings only; human society has its own rewards and punishment.>? Rewards are in the form
of praise and honour to those who do good, while punishment are rescrved for offenders.
Other offences may be dealt with by public opinion, and this may take the form of ridicu!g
or social disapproval, which could also result in the offender being ostracised. The fear _01
being ostracised in communalistic societies of Africa is very strong and on account of this.
vices arc avoided and certain virtues are pursued. The important rolc that conuxuM
fceling plays in determining moral values originates from the African notion that man is
ncver alone, and to be really human being, one must belong to the community.

The welfarc and solidarity of the community are not scparated from the moral
actions of the individuals. Individual behaviour and moral choices therefore have a
communal dimension, for what a person does in accordance with the established norms
contributes to the welfare of the entire community; his misdeeds, however , can bring

VK A, Opoku, West African Traditional Religion (Accra: F.I.P, International Limited, 1978),160.
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calamity "D.%hcbnfl.' ?S zihc 'bos say. “If one finger touches oil, it soils the others”. Fyen
pature u‘sdt s believed 1o revolt when men do"wrong, often witen rain fails, the m atlofs _ ~
deeds of men are held to be responsible, 5 A X :

Each community or socicty has its own set of restitution or punishmént for various
offences, both lcga! and moral. These range from death for grave offences like witcherafl
and murder. to paying fines of cattle, sheep or money for minor cascs. It is generally the
clders of tl}? land wh(? deal with disputes and breaches arising frorm various types of moral
harm or oficnces against custom and ritual. Traditional chiefs have a duty of keepitig Taw
and order. and executing justice in their areq. -

N S - o -

Wieican [{tmms s Privitged Contextfor Iaciltiration, ™ - * - ©
Notwithstanding the all-pervading nature of modern_life and its impact on the
African traditional world view and value systems, the life encounter of most Africans and
its meaning through the channels of religious symbols is paramount. The symbolic ritual
actions are still most appealing and efficacious. Even today, whenever religious moments
arc highly ritualised. they pull crowds: the station of the cross and the distribution of ashes
in Ash Wednesdays etc., all indicate the high encounter level of people when faced with
rituals. This is as a result of its strong resonance with the instinct acquired from traditional
culture. There is thercfore a great need to explore the traditional rituals and symbols in the
African culture so as to revitalise and enrich the already existing but less lively sacramental
practicc. An example of the traditional rite of reconciliation after conflict could be used. In
the traditional Africah religious life, reconciliation is spread out in the different ritual
actions majkxﬁé ’ a"rfferéhg,_ moments of life, unlike in Christian teaching in which
reconciliation i§ minimally gitualised in the sacrament of penance.
' . LA .wﬁiﬂyt%'

-y
R

Conclusion

Critical areas in the Inculturation of African reconciliatory values include the
understanding of morality from the African perspective; that is, taking into special
consideration the particularity of the traditional world view wh%ch plays a big role in.thc
moral life of people. The insight acquired from this understanding is th_cn put to use in a
form of an Inculturated Catechesis or teaching, employing the traditional methods of
instructions. of passing on knowledge, the .cfﬁcacy .0['. which has Ibccn proven by a
relatively high standard of moral life in traditional somct‘lcs. Rcc.o.nqllm(x_ry acts can a‘l{m
draw a lot from the traditional rites and symbols of l‘CC()n{Cllllall()ll ml Alx’lcz;nlll:lg
reconciliatj ithi cen families and communities, and between clans and cthnic
groub:l.llligl(l)lncrwtlltlzz:lnxirll)(fi :lfrtl‘zst completely in the Church’s c_:l'ﬁci:al ri‘tcs 01“ r‘c‘ml 1'101hau‘of1
whose emphasis is more of reconciling individual souls with his God as if tmf}l T?V'fls\d
1e Church should now be able to employ a highly ritualised

private affair e penitent, 1l o
iy af 1ha poit ites found in the African traditional culture.

and more robust form of reconciliation r

Scanned with CamScanner


https://v3.camscanner.com/user/download

\[
Bibliography

AMLECEA Pastoral Department. 7he African Synod Come
Paulinc Publication 1995, N

Baur. John. 2000 Years of Christianity in Africa: An Afiicqy, 1
1992. Nairobi, 1994, | | Wory

Ela, Jean Mark. African Cry. New York, 1986

Hickey, Raymond. Modern Missionary Documents and Africa. Iy},

I[dowu, Emmanuel Bolaji. Per Una Teologia Afiicana. Milano: |;
Books, 1973.

Luzbetak, L.J. The Church and Culture : New Perspective in Missioy,
Anthropology, New York, 1987. 3

Mbiti, John S. African Religions and Philosophy. Ibadan, 1982. -

Mcrand, P. La Vie Quotidienne en Afriqgue Noire a travers | Literg
Africaine. Paris: Edition Harmattan.

Mectuh, Emefie  Ikenga. African Inculturation Theology: Africqy
Christianity. Onitsha: Imico Books,1996.

Okere, Theophilus, “The Assumption of African Values as Christian valy
In Civilization Noire et Eglise Catholique. Paris: Presence Afrique, 1977.

Opoku, K. A. West African Religions. Accra: F.E.P. International Limi

APT: Africae Munus

8 Hop

lin, Iog

1978.

Peclman, Achiel. [ Inculturation et les Cultures . Paris, 1988.

Roest Crollius, A.A., SJ “Inculturazione”. In Dizionario di Missiolog
Pontifia Universita Urbaniana, Bologna: Edizione Dehoniane, 1993.

Sempore, Sidbe. “The Church in Africa between Past and Future” !
Concillium: The Churches of Africa, Future Prospects, New York, 1977.

Shorter, Alward. The African Synod, A Personal Response to the Quli
Document. Nairobi: Pauline Publications, 1991.

Scanned with CamScanner


https://v3.camscanner.com/user/download

