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Introduction _ _
! On November 19, 2011, Pope Benedict XVI officially rclcased his post-synodal

apostolic exhortation on the sccond special assembly of l‘h_c synod ql blsthS lgr Atrlczz
(heneeforth. African Synod II), at QOuidah in the Republlc_of Benin dt_lrmg his ‘rcccn4
apostolic visit to that country. The synod was convoked by him and held in Rome l_rnr.n
10 25 October 2009 on the theme, On the Church in Africa in Service [0 Reconc:lrcfnon.
Justice and Peace - “You are the salt of the earth...You are the light of the 11'0{'1d. ' (}‘M’I
5:13-14). Characteristically. the post-synodal exhortation still retains this theme in its full
Gitle while at the same time an abbreviated title, Africae munus. is prelixed to it.

Drawn from its opening statement, namely “Alrica’s commitment (0 the Lord
Jesus Christ is a precious treasure...”’ this abbreviated title scts the tonc for the
document’s important argument on the role of the Church in Alfrica as messenger and

' Benediet XV, Afircae Munus Post Svnodeal Apostolic’ Exhortation to the Bishops, Clergy, Consecrated Persons and the  Lay Iatthful
on the Church in Africa in the Service to Reconciliation, Justice and Peace (Vatican Cily: Libreria Editrice Vaticana, 2011). §1
1 iterally, Afiricae munus means the service of Africa.
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I would want to arguc
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issued by Pope Benedict to the Church in Afri
various peoples and nation states.

It would sufTice. given the limit of this article, to give a cursory overview ol what
( runs through the pages ol the document,

I may loosely call a Christocentric thread tha

followed by the sacramentality aspect. Thereafter. 1 would examine the promises and
challenges ol this framework in the light of the church’s role in building sustainable
reconciliation, justice and peace in the African context. [Lastly, I would attempt to
advance some critical questions which may nol be unhelpful towards a fruitful posi-

synodal reception and implementation ol Africae munus in a local context. I.ct me begin

with a briefl outline of its structure.

A Bricef Structural Outline
Africae munus is composed ol two main parts. distributed unevenly into [ive

chapters with an introduction and a conclusion.

The introduction acquaints the reader with the focus of the cxhortation. It briclly
pose for the convocation of the sccond synod for

recapitulates, among others, the pur
Afica. namely “to give a new impulse, filled with cvangelical hope and charity, to the
Church of God on the African continent and on the neighbouring islands.™ It pays

tributes to the synod fathers and other participants for the quality of their speeches at the
ae;sgnbly. [t also highlights its link with the first synod for Africa (1994), “the most
visible results.” of which, in the POpe’s judgement, were “cxceptional ceclesial vitality
and a theological understanding of the Church as God’s I"amily."5 In the light of the

p N
It would be ay the I islead i
mm“wﬂ,g:‘.::::;3 :hL lt.;l;l_ |;1r|_s!-.dldang 1o view these two aspects in parallel terms To be sure, they are distinet and, the relore, neither
srchangeable. Yet, they are not mutually exclusive. 1f any I | ; .
IR ’ xclusive. nything, they are inlerwove i cated This
t;muall) true in regard to the relation of the latter to the former YT . SR Sl
‘ Ienedict XVI, Africae mmns, §30
Ibid . §3 '
* Ihid Tas rath i
; er cur at the ¢ s silent i
Nl s;nun_s,-nmn.,-'T::Th :in.IIn.-txhnrml_mn 15 silent :Il?()lll meulturation in this regard. Unarguably, 1l there was one theme that almos
o g o (.?m & “:L hr:lqwmr)' n! the first Alrican synod, for good or bad, it was the emphasis on IIuI_' need amlbm 1 e ml"“I
5 W a | e g . thEy
pel message in Afnica: The exceptional vitality was already common knowledge and expernience long h‘ai’.I'::3 l]ll:l:
= g belore

Scanned with CamScanner


https://v3.camscanner.com/user/download

]
T By F AR Br 0

[ i f
l zl o i L ety [ '

- he € hurch
. - Jvi on s lr".””: !
latter, the exhortabion hipghlights some of the pressmg challens

: qre arpinalisation
f sy of God m Aftiea mynad forms ol fratricidal L‘(mlht'llk;: :‘;;n ‘”:.1:.”;::"[ e
natueal and lman-induced disasters nnd l-pl'd(-n]'](".,‘ efe T vuden ) '-,,|..“..|\ piac Yo
alaises are, i their very natare, a contradietion o this very "\”“;;I -i('tt- on the theme of
| lerem can be situated the relevance and urgency ol n s;_ynnd for . lI o s Iy s of
peconciliation, justice and peace  and therefore of the pathering NEIE
(ns exhortation.

: - e " i ) §) " gels oul n two
Ihe st part, “Behold, T Make Al Things New (Rev 21:1° )-I\ reconciliation
chapters “the principle parameters of mission for an Alrics thal sLLI '_” what [ may

z waly ) - ' . o el ‘ viin ¢ -
justice and peace. " In its first chapter, these guidelines are concerncd Wi ustice and

B . " . " —" ‘ 3 m. 9 L
Ll the theological framework for the church’s “service o reconcihation. | he
N ) conti ' i ' ohlighted, namely. 710 bring thc
peace.” AN essentinl duty of the chureh is therefore highlighted. h o live by it are

. \ . sy . ' % C y / \'C ] .

message ol the Giospel to the heart of African socictics — 80 that thosc who | 7y "

. : e wilthessed.? o it offers a theological clarification
u;mslnrmcd into true witnesses. Among other things. 1t ollers « o burch’s
on the nature of the reconciliation. justice and peacc al the heart ol : e C't |hL

: NI e : vites the
m,qqinn.m It is to such a holistic vision that the following chapter passionatcly in -
church in Alvica to tirclessly appropriate and show-forth in 1ts lcaders and mem .
ander four broad pathways which incorporate both spirilual-sacru?;cmal as well as .sm.mf
cum}mncms: I) carc for the human pcrson:” living in harmony: the African vision ¢
lite:" and dialogue and communion among believers. "

The second part is titled. “To Each is given the Manifestation of the Spirit for the
Common Good™ (1 Cor 12:17)." It proposes an ccclesiological vision involving the
whole church. working together under the guidance of the IHoly Spirit. as an
indispensable prerequisite for the realisation of the vision and pathways charted in the
preceding parl." lts first chapter'® addresses all members of the church. After a brief
oxhortation to all Christ’s faithful without distinction.'” attention is given to its different
constituents in a descending order thus: bishops:'® priests [prcsbylcrs|:[9 missionarics:”’

synod  The issue rather was on how 10 deepen that vitality in the hight of contemporary challenges such as pradual seculansation.
aggressive neo-pentecostalism and the upsurge of sects, and dialogue with traditional religions, Islam, and other churches. ete
“the! 81
See thuf . §§15-30 CU the capuon of the chapter, ~In Service to Reconeiliation, Justice and Peace ™
M lhed 813
“ I swill return Lo this point below
" Benedict XV, dfricae munnus, §§17-21
" 1hrd . §832-11
 tbrd  §812-68
" thid §§69-87.
" rhid . §§88-96
" Ihid |, §97
" fhed . §§99-131
Uhid 8§99
S 1hid . §§100-107
" bl 08112 - "
"thed §§113-114
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!j(.hnsl] is culhqgi (Mk 10.49). llc also cncourages “theologians 1o continue to probe the
epths of the trinitarian mystery and its mecaning [or cveryday African life,”?® since X
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e pEues the above “summons will be vain unless it is rooted in the love ol the I$lessed
wl
[RRTALIA

Christ- ‘entredness

A Chostoeentrie thread runs through  Africace mmm\ The following can be
highlighted among some ol the important indicators in this regard: 1) the clanfication on
the nature of reconcthation; 2) the emphasis on Christ s its origin: and 3) the timportance

ol comversion as o lundamental prevequisite for ity attainment. Let me brielly explain
how cach ol these is presented in the document.

Nature of Reconciliation, Justice and Peace

Africae numus espouses an integral or holistic vision of peace. It integrates and
holds in holistic balance the delicate tension involving justice, reconciliation, and love. A
negleet ol any of these three important ingredients vitiates the nature of human peace and
therefore becomes delective not only by its nature. but above all in its cfficacy and
clectiv eness. 1t therelore asserts: *1luman peace obtained without justice is illusory and
ephemeral. Human justice which is not the [ruit of reconciliation in the “truth ol love™
(Iph 4:15). remains incomplete: it is not authentic justice...A charity which fails 1o
respect Justice and the rights of all is false.” "™ There is therelore interdependence between
jstice. love, and truth in the human scarch for lasting peace through reconciliation. Any
negleet of any ol this trio would not only render such lllllhlll\*(:/plll\llll inauthentic. It
would. above all. also vitiate it il not in the short. but definitely in the long term. This is
all the more important especially in situations ol cgregious crimes (such as wars,
penocides. cte.) against individuals, whole communitics or peoples. Without any
pu_mdlu. to the great potentials of what 1 may call mere reconciliation lor ov creoming
crises and restoring  people’s dignity and creating space for lasting peace and
development. the document is carelul not to overlook the indispensability of the exercise
of the requirements ol justice. The prosceution and conviction ol perpetrators and
sponsors of such crimes would not only satisly the victim’s right to truth and justice.
above all. it would also enhance the healing o memorics and serve as a deterrent to

others in both the present and the future, The pope’s emphasis in this regard bears citing
in ereater details:

111 is to be effective, this reconciliation has to be accompanied by a courageous
and honest act: the pursuit of those responsible for these conflicts, those who
commissioned crimes and who were involved in tralficking of all kinds. and the
determination of their responsibility. Victims have the right to truth and justice. It 15
important for the present and for the future 1o purify mcn{tm'fe.t so as o build a
hetter soctety where such tragedies are no longer repeated. }

fhul

S e §18 See sitar emphasis md C Carvas wr Verdate On Tntegral Hanan Development i ( harav cod fruth (London C 1S

Y000 §R2-0

I Hercoe muns. §21, emphasis added

s
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& o |
with onc another.™"'

Ihe Church’s apostolate
reconciliation and justice can be see
reconciliation in question is constitule

Christ: Origin and Model par Exccllence of Rcconﬂciliution, Justice and Peace

Christ is the source of reconciliation. justice and peace. llc docs not onl'y
reconcile human beings with God and with onc another: above a_ll. he personifics lh_zs
reconciliation in himself, in his life and ministry, and through his .paschal‘ mysery in
particular. God's love. Africae munus explains, is the source cspccxally‘ol thE: divine-
human reconciliation: “Christ re-cstablished humanity in lhc. !‘alh'cr‘s lo.vc.
Reconciliation thus springs from this love; it is born of the Father’s initlatwc in restoring
his relationship with humanity, a relationship broken by human sin.”

Christ’s vision of pcace. as emphasised in the Gospels. differs essentially {rom
any sccular paradigm. It is e who invites the Church to sharc in His ministry in this
regard. Therefore the Christian apostolate of reconciliation. justicc and peace is [irst and
foremost a response to Christ’s invitation, It is, indced. a participation in and a
perpetuation of the ministry of Christ in the world in view of the reign of God. Precisely
as a calling by Christ. Africa’s commitment to the Lord Jesus Christ. to his teaching, and
above all to his exemplary actions. is imperative [or its cffective excrcise and fulfilment.
Christ’s becomes the perfect ideal for the Church’s mission as witness and servant of
reconciliation. justice and peacc in Africa. Consequently, Africa is called 1o imitalc
Christ by “becoming just and building a just social order™ through, especially, “/iving in
accordance with Christs justice.” and “creating a just order in the spirit of the
be_uf{fm!e.s." lence, Africae munus cmphasises from its very onsct: “Through this
mission [commitment to the Lord Jesus Christ], Africa is led to explore its Christian

“thid 817
"t §20
Y thnd
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ation more deeply: 1t is called, in the name of Jesus, 1o live I‘L‘C““('”“""‘H beiwesn
\l’t" o , . . . i

ividuals and communities and 1o promote peace and justice in truth for all

1t !

[he motil of Christ as model par excellence, which the church in Africa miust

[ollow in 1S apostolate of 1"umnciliuliun. justice and peace, i‘:’. also L‘\'i(h.‘l"ll in’lhf" IW;;
main hibhcal symbols used in the nlu‘cunwnl‘x title a8 indeed in the .‘aynmI':»: lh(..ﬂ":- .\;:

of the carth and ff.l,’hlf of f{r(' world. “'C_I"fll,“" is clscwhcrﬁl ll.‘i(.'.(ll n Ih.c .Nc.:w l_cu;tmmnl‘ {]
tohn the evangelist in rcl.urcncc (o Chnist™ and 1o God. I!L‘f;ldgq. i 15 Pilrlltflllil‘rly ll-:b‘
iu Christ at least twice in the Fourth Gospel in reference to himsell To his listeners.
jesus unequivocally declared: “I am the light of the world. Whocever _ln'lln'ws me WI_”
;1c\ or walk in darkness hlll.WI“ have the light of life™ (Jn 8:15). And similarly to his
disciples: “As long as Lam in l‘hc world T am the light of the world™ (Jn 9:5). It may be
pertinent (0 point out, even if only in passing, that there scem to be an (_wcrz.:rchmg
relevance of the context of these two passages vis-a-vis the context in which fl}c
Matthean passage is used in Africae munus. This is so particularly in regard o ll}c first
rext. It is situated immediately after the episode of the liberating encounter with lh'c
woman brought to Jesus by the Scribes and Pharisees for committing adultery. She is
foreiven. and reconciled with God and hopefully by her neighbours who. through Jesus's
ntervention are somehow forced. so to speak, to drop their earlier sentence against her.
i‘vidently. this fits very well into the vision of reconciliation set forth in the document

the demands of justice is not overlooked (cf. “go and sin no morc™). Ilowever. it is
overtaken by the superabundance of God's love which redeems and scts free (cf. “nor do
[ condemn you™). The sccond text is situated within the context of the healing of the

blind man. As the light of the world, Jesus shatters the darkness. thereby revealing his
divinity (cf. Jn 1:4-5.9; 1Jn 1:5).

Viewed [rom the above-mentioned christological context, the extension of the
light of the world symbol in the Matthean text cited in Africae munus. to the disciples -
and indced to the whole church - theologically implies the Christ-rootedness of the light
in question: “Christians who draw nourishment from the authentic source. Christ, are
transformed by him into “the light of the world” (7 5:74), and they transmit the one who
is himself “the Light of the world” (Jn 8:12).”"® In other words. the church is not the
light per se. though it reflects it. It is Christ who is the light of the world par excellence
which the Church beams on the world as a witness."” Against this background. the
symbol scrves to reinforce the motif of Christ’s centrality in the church’s mission as
witness and servant of reconciliation. justice and peace on the African continent. The

Y lbied L §1

HSeen14-5.9

“Seeln 15

i Benedict XVL ,-lff‘rc‘ac munus, Y95

o
s idea wall be further elaborated upon below m relation 1o the sacramentality of the church
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church’s mission in this regard is and remains a participatiol 1 o)

Chrisl.
. o Africa become and always be “,
In other words, the nvitation to the Church In‘/\ll'lb‘tl lfj:;ll—h' li‘c;m (.'hris)l( himg:;,]-l
of the carth and light of the world.” ultimatcly skt |l:ql this can be truly !‘L‘Ell‘ix\(i
Morcover. it is “through Christ and through the Holy Spirit hat T s

’ orld. applics 1o Christ himselr

and lived out." Besides. the biblical symbol. light Hl/ !horum ',,:j\-ri‘:fg o tealiate T lLllll

" | i i : iy 1€ ‘e UFC | > \

: * Chris s Church in Alrica 1s there i . Ve bl at

As a sacrament of Christ, the Ch et .  the Church’s thinki,

wdl [ Christ which is “the model par excellence undLr]yI.n.L,. P g

PRIBGIGIN:PL GWILISE W. w19 Ihe first and fundamental step in (hy
and reasoning. which she proposes to all. -

: ¥ 4 i » of heart and lifc.
responsc consists in melanoia. conversion 4 change of heart ¢

‘onversion as Prerequisite " e .
(’Umu';'ll::nc:j;phasis !un the importance ol conversion ;: a ,lUI,II(I(;IT':;-']:;:D::;?“:i(:;d:]:]i
authentic reconciliation. justice and peace pr (""‘fjcs ""”? 'ir l‘;%ilﬁ: el g
centrality of Christ in the scheme ch.arlc'd by A,/f'u'm: ‘mfmzlf. ihci’cﬁ;m i i
spiritual obstacle 1o rccnnciliali(m: justice and peace. an
human and social growth and flourishing.

i i “the cpis " Jesus healing of the
An insiehtful biblical theological reading of the L[‘!‘lb(\ﬂc 'nll JL:[(I‘Sh o qﬁ r“.:lhtl‘

paralytic al lhcbpuol of Siloam is offcred to demonstrate lhls.” l)-uj(i,]ouj.,fih ]"]ljb()l ;[' 0
. e oy “Rise™ Lk 5:20. 24)" Jdaboraling

alytic: ™ - sins are forgiven™ and then “Rise™ L4 2720,

all 1o the paralytic: “Your sins arc N ‘ " gl Asbogatin

(urther. it adds: “1l¢ then removes the spiritual obstacle when he says 1o the paralysed
5 < b

: koLt W
' oreiven”. 1le removes what prevents the man from rising.™" It may
man: *Your sins are forgiven™. Ile removes what pre y

be pertinent Lo note here a possible dangcr.ol' rcminirsccnl ‘0! 1%1(:‘{;"11(?'01]1% (,;‘mlmim.n r!ll
Judaism up to the ime of Jesus ol a simplistic association ol SIC]\ITL:SE) with .Sll'lrl‘l ness. lo
be sure. the biblical reflection does evidently ovcrlnpk. that question. H(_}wc‘f-(_r, it docs
not secm o give any credence o it cilhcr: lns.lcafl._ll 1s concerned in hlghhgl_ﬂlng the
implication ol human concupiscence  for m([l.\"ltllIZl! and social ‘f'}fclll?Cll.lg and
development. Hence he makes the following candid acl\'n()\\-'lcdgmncrn'l: ...Christ czllls.
constantly [or metanoia, conversion. Christians arc allected by the spirit and customs ol
their time and place. But by the grace ol their Baptism lh?y are c;llk:‘d o reject harmful
prevailing currents and to swim against the tide. !;]ns kind of witness demands
unwavering commitment in “ongoing conversion...” " As would be expected. the

" Renedid XV i ae tirnaps § 13

Y Ihid §22

“hed $3)

" thut . 98

“ihid €32 I one of s works Joseph Rotrmger describes comversion (metanow) a5 g structure ol lanth [ relates it 10 both the
Chrostan Lot itsell and the commument that 1l mpels on adherents Lor i Taith 15 structurally marked by preramona. becanse it
mvolves a radical nurmmg wound of the wierior person Irom the sell towards God  See Joseph Ratemacr. Principles of Catholu
Heology: Buddmg Stanes for { wndamengal theology trans | Many McCarthy (San Francisco. CA Tenatims, 1987), 55-60
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Saerament ol Penance id Reconciliation is strongly recommended: “Celebrated in faith.

(s cacrament has the power to'reconcile us with God and with our neighbour "
I be sure. there are other obstacles to authentic reconciliation, justice and peace

coctal. cultural, ideological, political, ete. Nonclheless. sin is almost always irnpliculcd'
i the very heart of cach and every one of these otherwise non-spirifual dimensions ol
[uman life and socicty. Herein lays the fundamental link between sin and the dilTerent
situations of injustices. marginalisation, wars, cthnic bigotry and mindless vinlcnm:";md
killings. etc. that cry out {or urgent and lasting resolution and foreclosare il the African
continent must rise and walk towards the realisation of'its full God-given potentials. ()!ﬂy
God can rEmove this obstacle; indeed. this has been attained in and through Christ
[ lowever, We must make this redecming action of Christ concrete in our lives. Of coursc,
the role ol the church is considered indispensable in this regard.

The Church as Sacrament of Peace

[t is on the ccclesiological plain that we find perhaps the most challenging aspect
of Africae Munus. 1t is truc that it highlights diffcrent pathways and principles through.
and with which the church responds to Christ’s mandate and mission in furtherance of
reconciliation, justice and peace. As bricfly highlighted above, carclul altention is given
10 all the members ol the church, in their respective role in Christ’s mission as well as to
some important institutions through which the church carrics out its divinc mandatc.
[Towever important these institutions have been. arc. and may always be. the greatest
challenge is laid on Christ’s faithful themsclves bishops. presbyters. dcacons.
conscerated  persons, catechists. laity, ctc. in their lifc ol wilncssing Lo Christ’s
Kingdom and its valucs. As cxplained above. on-going conversion. individually and
collectively as well as institutionally is cmphasised. Again. as acknowledged from the
onsct. the ccclesial dimension of the twolold theological hermencutic discerned in the
document is inscparable {rom its Christ-centredness. Perhaps nething demonstratcs this
more than the aflirmation that the church is the sacrament ol Christ’s peace.” In other
words. the ccclesiological description of the church in sacramental terms in relation 1o its
mission as both witness and scrvant of Christ’s peacc on the African contincnt
theologically corrclates the church with Christ and his ministry of rcconciliation, justice
and peace which is proppsed as a model par excellence for the continent. It is:pertinent to
remark that the theological catcgory of sacrament docs not only scem cflcetive In
cmphasising the church’s role as sct forth in the document. It scems also very resourcciul
in accentating the chalienges 4hat issuc thergfrom with rcgard to the .focus of the

document. '
Repe ) N “
= ] «fow - am — LA \
» . _'-:- e S . o - . e P, o F N 4
L - "y - B ' ok » st R '
¥ Wenedict XV, Ifrcae munus, §33.5- 70070 - e B T A I

“Qee supran 3 . - -
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e Africae munus evide
In speaking about the church as the .s-:u':'u:{u':r! “./,I_"";“ :I-];l:lf:cﬂ::il”i:ill“mn;\‘l)tlllgrluy
follows the [undamental i|_1.~e1gl1l espoused h_}' Villtt'llll‘ l: hliL::Fcluril'lcs N Al ) l;c
Church. Lumen Gentiun. W Chapter one (‘1| the u.a‘ns:;l .u‘l i £ Tk of' e nuli(mg--lst;
church as o mystery.™ It begins by aflirming that “Chrs wacrament: “the church n '
| his 18 follow od by the deseription ol the clnlrf:!l as a sorl f_?f sa ':h (imi ke i u- in
Christ as a \'m'rm;u'nr or instrumental sign of intimate union Wi Mt

2O R IR «liar description of the church |
ol all humanity =% ' he centrality of Christ in this conu]w dlLsLI_lllll"(':”lhc c]mr(:h'sl lr)th IS
» ' i articles respectively 1Inks Inp
ly ho firud supBegiffy mllldu" r"l-hpwli'l'llhg' Son, and Ioly Spirit 8

: . Tt moreans 10 he Ity — Nauisie BN '

1o the actions of the three divine perso e of the church's sacrament:
ivida . ohrase in Christo emphasises the rootedness of the | ental
Lvidently. the phrase in CArL qum specifies the nature of that sacramentality %
A Mot x Sati vacrameniunt § : ; h 43
identity in Christ, while ve luti sacral | .. but only insofar as it js

Ingige yords, s chureh o 27 £ kf’[fd qlf.?alcl‘;ﬂg;z:;iggllfsz?;‘] in rclation to the sevep
in Christ: nor is it a sacrament in the stric ) § - PO "
lsI:Icmmcnls. I'his means. as Joseph Ratzinger cxplains CI'SCWh—CrL’-'l)ci_‘ ZESSIE};::S;I?S lllllc
presence of Christ. the fact that he is cmjlcmpof'an'COUS Wlthl lls‘(-,‘ilurcl'i lhalgrcﬂccls I:c
light of the Nations™ there exists tha.qurrar gl g']my‘llwrminnlo .)’ appears vcrlrb
radiance.”® Arpropriating this conciliar and sacm‘n}cnla ler s g,qu OReRS: & 5
resourccful in linking the church’s mission on lh(‘: Alrlcan.cqn‘llmp‘ y 1‘- :}Lhc it s
This. in turn. furnishes. among others, a robust framcwork 'lm .art'llt.u fl 1;;.1_)," . (_ ;‘s
role on the Alrican continent in a manner that sccks to maintain a pr opl?c :(cj' uad m.L]g i
between two extremes  namely. full political engagements on thc one hand and stlent

62
apathy on the other.

unambiguous. Indee

Critical Re-Appraisal L - ) ; ) : :

X So [fal! [ have attempted to expatiate on whal [ consider the twolold theological
framework within Africae  munus, namely the centrality of Christ
¢ sacramentality of the church. I have attempied to show how

in the arguments and cmphases advanced by the

hermencutic
(Christocentricity) and th
this framework can be detected

“ See Benedict XVI, Afrecae munus, 31,0750, Relerence 1s made o LG |

“ 1 common clymological meaning of piysterion (Greek) and sacramentum (1.atn). : e
' Second Vatican Council. "Dogmatic Constitution on the Chureh, Lumen Gentiumt," m Decrees of the bcumentcal Councils ed

Norman Tanner, vol 2 (London/Washington, DC Sheed &‘\\f:lrditicurgclpwu University Press, 1990), §1

¥ tbid . § 1 emphasis added.
" See thid , §82-1

“ See Peter e Mey. "Church as Sacrament. A Conciliar Concepl and Its Reception in Contemporary Theology,” i The Presence of

Transcendence 1lunkmg ‘Sacrament’ n a Postmordern Age, ¢d. Licven Boeve and John Rics (Leuven: Peeters, 2001), 181-196: Avery
Dulles. “Nature, Mission, and  Structure ol the Church ™ Fatican I Renewal withun Tradition, ¢d Matthew Tamb and Matthew
1evenng (Oxford, NY* Oxford University Press, 2008), 26-27; Richard Gaillardetz, The Church i the Making: Lumen Gentium.
Chrastus Domens, Orientalum Ecclestarum. ed. Christopher Bellitto. Rediscovering Vatican 11 (New York/Mahwah, NJ: Paulist; 2006),
13444, Aloys Geillmier, *The Mystery of the Chureh.” in Cammentary on the Documents of Vatrcan 11, cd. [lerbert Yorgnmler, vol, |
(New York Ilerder & Herder. 1967) 139-140, Bernard Prusak. The Unfinished Church: Ecclestology through the Centurtes (New
York/Mahwah. NJ Paulst, 2004), 278-280

“ Joseph Ratnger. Church, Ecumentsm and Poliics: New Essays it Ecclesiology, trans., Robert Nowell (Middlegreen St Paul, 1988).
fg See olso sl Pilgrim Fellowshp of Faule The Church as Commumon, trans , Tlenry Taylor (San Francisco-CA. Ignatius, 2005). 286-

287

" See Benedict XVI A fricae munus §22 "
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of the promises ol (his

bt 1w ! ¢-examine some . -
i what follows I would attempt {0 re-ex _le”““y with regard

well as some ol the challenpes that might nttend 1t ¢
pplication. Letme begin with thd st

dncmncnl
lwrnmwunc as
(o 1S cnncrclc i
some I‘:;"l:}t,: no doubt that much ol the promise of this hermeneutic ‘“”l”|l:‘\]~(:l-::“|:::"
W0 himted at, or at least implied in the nbove utlun':pl nt. 1?% ela Thlm ””‘_’
- eantly. 1 think o at lcast [rom o systematic theological point l)|"\.”IL‘W  nrovides
hmn-ﬂ;z‘l‘lm-“cwmk is very resourceful at least in (wo important Wiys. Firstly. it pr ,k ol
.‘;ms't heological grounding for a Christian understanding, 50 o ';“!“'"”' it
a ™ iliation. justice and peace and. in wrn, the church's role in its pursuit. Secondiy. 1
wmml’llfﬂ“ﬂ"s‘c conscquent upon the former — shapes the Dulhwu)’s. mcllmcl‘f‘- as W}'” _“lf
m\u ‘11:1111:1505 and goals proposed for the church on the African continent 10 s
e’ pation in tic mission entrusted by Christ to the whole church.

Jready been

wol

part icl

[o be sure. the church docs not enjoy any monopoly over lhcl many ln.s‘llllulj(mjl:ta
(hat it cmploys in its exercisc of Chri‘st’s mission of reconciliation, Juslu,;.ln:llzl‘-t:‘l-;
:ducational healtheare, and media outlits are, umfrguahly. hu‘mun and h(}(..lll' m‘.'s i l | ])
‘' herefore. the church does not have exclusive claim to any 0 I‘ them: they also L;ll'l"tlfu tl (‘
exist and function successfully independently of the church in many places. In fact, | ‘(:
church’s involvement in them is onc of many other such 1!1V().Ivcmcnls by ‘II?L
government as well as other bodies, both religious and sccular. Sll!l. in many glt_l(:t:h in
Africa today, the church remains a pacesetter and unrivalled in the provision ol
healthcare and education (o the generality of the populace. Its engagements in these
apostolatcs are 1ot mercly humanitarian; they arc a form of witnessing (0 Christ in the
world. Therefore, by its involvement in them, the church accords these institutions 11s
ccclesial identity. For cxample, with regard to healthcare institutions. the following
dircctives arc given:

llcalth care institutions need to be managed in compliance with the Chureh's
ethical norms, providing services which conform (o her teaching and are
exclusively pro-life. They must not become a source of enrichment for a few. The
management of grant monies must aim at transparency and primarily serve the good
of the sick. Finally each health care institution ought to have a chapel, the presence
of which will remind all who work there (management, staff; physicians and
mrr.s"c.'r()é as well as the sick themselves, that God alone is the Lord of life and
death. -

“ Ihid , §141. emphasis added
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Of course. this identity. as explained above, is closcly linked to Christ  indeed ¢,
the actions of the Trinity®" - through whom the church derives both its h'cmg and missjop
and without whom it ceases to be what it is called to be, namely the light of the worjg

and salt of the carth.

By linking these institutions - or more precisely the church’s apf)s_lt)lalc ﬂ_lrough
them — closely to the mission of Christ and, by extension, of the churcl}, it is not c!lfﬁcult
to correlate the directive principles enunciated in the document f_or guiding lhc.d.lfTCrL‘nl
institutions and their proper functioning to lh‘c church’s teaching on lhf! unicity and
salvific universality of Christ and the church.®”” It may well be Wf)l‘lh noting al least in
passing that, as the then prefect for the Congregation of the I_)octrme n_F llg{c Fallh,' Pope
Benedict XVI played a pivotal role in the clarification of this emphasis.” Why is this

emphasis significant?

Given the plural character of the African continent, and e.spccially the fact that
indeed Catholics constitute a minority of its population, one might ask.. wouldn’t an
emphasis on the centrality of Christ and the sacramentality of the church in the work of
reconciliation, justice, and peace overly restrict the appeal of the document? What z'1b(.)u[
other stakeholders in the African peace-project so to speak — other churches, Christian
and non-Christian believers, and non-belicvers? This is, without doubt. an important
concern. However. from point of view of Catholic theology. the hermeneutic framework
rather than relativising does seem Lo give proper perspective to such concern. A cursory
explanation may sufTice.

There is no doubt that Catholics are the primary addressees of the document,
Yet its subject matter and relevance transcend the different religious persuasions on the
Aftican continent. both indigenous and foreign. Hence, representatives of other non-
Catholic groups. Christians and non-Christians, were invited to the cclcbratiop of the
synod in Rome. Their contributions to the debates are also acknowledged. Besides, the
document has called attention to the importance - in fact, the indispensability - of
collaboration with these non-Catholic stakeholders in the realisation of Christ?s mission
to the Church in Africa. Hence it encourages both ecumenical and inter-religious as well
as inter-cultural dialogues and engagements with other Christians, with non-Christians
(especially African Traditional Religion and Islam), and with African cultures,
respectively. The practical relevance of such dialogues and collaboration is almost self-
evident. African history (like the world’s in general), is replete with sad memories and
experiences of ecclesially-. religiously-, and/or culturally-provoked, or motivated and/or
aggravated violence, genocides and wars. Therefore, ccumenical, interreligious, and

™ See supra n 39 (Sic)

“ See Congregation for the Doctrine of the Faith, *Domimts lesus; On the Unicity and Salvific Universality of Jesus Christ and the
Church.* 44592 (2000): 742-765

™ For a background and significance of the declaration, sce his speech at the presentation of Domunus lesus at a press conference in
Rome (5 September 2000), i Ratzinger, Pifgrim Fellowslip, 209-216
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mlcrcuhurul dialogues and collaborations in truth and love do have huge potentials fo
overcome potential or actual clashes of churches, religions, and cultures that can
andermine the church’s cfforts in witnessing to and serving Christ’s peace on the
continent NC\'Cl‘lh‘ClCSS. Africae munus would not want to confuse the desirability alfld
ympetus for such dmlt‘)gucs mjd collaborations with a tacit endorsement of overlooking its
theological and doctrinal claims about Christ and the church. In other words, it does not
want Catholics to lose sight of the unique role of Christ and the church in this regard.
[hus the twolold hermeneutic framework discussed above evidently provides Catholics a
iheological alibi, so to speak, against the danger of relativism and syncretism, without
offending (hopefully) their non-Catholic collaborators. Above all, it seems it can also be
yven resourceful in clarifying why such collaboration would and may not vitiate the

church’s mission to evangelise and call people to faith in Christ.

gome Challenges
In the light of the theological hermeneutic framework proposed above for an

understanding of the underlying logic of Africae munus, it would not be out of place to
note that the document sets out an ideal after which the church in Africa must strive —
and endeavour to make it a reality. Unfortunately, there is almost always a difference
hetween ideal and reality. To my mind, I dare say this difference constitutes more of a
challenge than an impediment to realising this ideal — or at least, and perhaps more
preciscly, striving after it

In the light of the current situations of “chaos, anarchy, and doom™®® in many
places in Africa today, the challenges posed by Africae munus if viewed from point of
view of the above-explained theological hermeneutic, would be as myriad as the varied
situations in different places on the continent. Nonetheless, some common trajectories
can still be charted. Moreover, the imperative and urgency for the church in Africa to
walk its reconciliation, justice, and peace talk is unavoidably fundamental to any such
challenges. In other words, for it to be a credible witness and servant to the above values,
in fidelity to Christ’s mandate and its self-understanding as a sacrament of peace, the
church in Africa must not only practice what it preaches, but must also be seen and
experienced as doing 50.% In biblical terms, the church must first remove the planks in its
eyes before it could sce clearly the speck in the eyes of the wider sc:ciely.70

“" For insightful reflections on the synod, see also the following collections which were published before the release of Africae munus:
Stan Jlo, Joseph Ogbonnaya, and Alex Ojacor, eds., The Church as Salt and Light: Path to an African Ecelesiology of dbundant Lije
(Fugene, OR: Wipf & Stock, 201 1); Agbonklianmeghe Orobator, ed. Reconciliation. Justice, and Peace. The Second African Synod
(Maryknoll, NY. Orbis, 2011).

“ Sce Catholic Bishops Conference of Nigeria, Prayer for Nigeria in Distress (1993)

“ Yor some compelling scholarly insights, sec.among others, James Keenan and Joseph Kotva Ir, eds., Practice What You Preach:
lirwes, Ethics, and Power in the Lives of Pastoral Ministers and Their Congregations (New York: Rowman & Littlefield, 1999)

“See Mt 7.5, 1.k 642
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ote that the document lyas m'u‘dc a slrlolng‘ "zrnscdﬁ’):;: :?vqt?flmyz“iﬂn
and fostering ol some important Christian 'dls'pnmt'l()lll:‘-.l':z l[l::’u;:?ng ‘m (;l(:;g;h“‘“@
include. among others: 1) on-going conversion: 2) ‘él u} 'lh'vm '( \f the Catholic (,l:””&’h
Sacred Scriptures. the tcachings of the 9hurch 1f1 lhcd altcad td G qincm, pmicim;ﬁ :)trc-ﬁ'
Compendium of Catholic Social 'I'vaf_:hmg. etc. 3)" evoted p h;li]ding s nip
the sacraments especially the Eucharist and Rcc:(.)nulmt(l‘m:j, s by, 1 y' ang
devotion to promoting the common good as family of Go . lc .(,'. - gl,hcrc K) SC are
veritable means of conforming the church morc cl-osely o L wrist 1\‘Jm .[h = re, Taklng
it more limpid in beaming Christ’s light on ll:lC Afrlcqn conlmcnt;J onc : Lt ¢ s,\ S0 far, the
Jocument is evidently on an idealising terrain. Adm:llc?dly, the documen uncquivocally
maintains that meftanoia and communion with God are incomplete without a corollary re.
cstablishment of communion with fellow human beings. Yet the apparent preponderance
on spiritual means so t0 speak in this regard makes one won

der if the structural or
institutional dimension of sin and/or conversion is not thereb

y overlooked. Much as the
Sacraments (Reconciliation and Fucharist) would bri

ng about the grace of on-going
conversion and communion with God and with others, as argued in the document, they
institutional measurcs an

do not make up for veritable 1 d/or structurcs that would help
sustain and promotc human compliance. In this regard, I woulq think %hc document docs
not seem to take into much consideration, the reality of human incapacity and failure, and
the necessity for ‘nstitutional provisions that may at least ameliorate, if not completely
overcome their inescapable offects. Let me attempt two cursory illustrations of this

concern based on a concrele local context.

It is worthy ol n

Bad governance and endemic culture of corruption have been identified among
t of African socicty, and therefore provoking

the prominent cankerworms ravaging mos g
and fuclling myriad forms of conflicts and violence in many parts of Africa today.

Against this background, Africae Munus does well to exhort towards more responsible
and accountable leadership — good governance in all tiers of public life. Curiously,
however. it seems more persuasive when exhorting different scctors of the church
towards this value than seems to be the case when addressing political leaders.”> Among

‘ exami "“The Church and Corruption in Africa," AFER 51/52 (2009/2010): 625-635. Sec alo
Chinua Achebe, The 1 vouble with Nigeria (Oxford: Ileinemann, 1984), esp. 37-43; Robert Calderisi, The Trouble with Africa: Why
Foreign Aid lst Working , Paperback ed. (New Haven, CT Yale University Press, 2007), esp. 77-99; Catholic Bishops Conference of
Nigena, "Communiqué - Corruption in Nigeria: Implications for Nation Building," in The Voice of the Vaiceless: Pastoral Letters and
Communiqués of the Catholic Bishops Conference of Nigeria 1960-2002, ed. Peter Schineller (Ibadan: Daily Graphics, 2002), 394-39%
:’)amclz?)gl;lh‘ A Culture of Corruption: Everyday Deception and Popular Discontent in Nigeria (Princeton, NJ: Princeton Unaversity
ress, ) % ‘
7 ou Dadn - DG ame 1 " Thae 1

Sce Peter Henriot, ‘Sup, Forward and Back," The !abAIe(. 3 December 2011, 12, Henriot was a theological adviser (o the Last Alr
lfmhups\a! the sy.nud in Rome. 1le expresses his frustration about what he calls a minimalising lcndcnéy? between Africae Munis
h'i;ﬂlc-o' ‘lh(.: pfurs[.wﬁlwcq espoused at the synodal discussions, or contained in its final message and propositions. With regard to the

a nI\ LI. I)n. ru’narln I could not help but contrast the strong language on public lealership in the message written by the synod bishops

:::1 ) ‘l he n(rf:rlv m;nﬁ.ﬁf mcuf/g;f; of selfish decision makers, both political and economie, who think only of themselves™ {emphasis added)

¢ also. Gabricl Mmassi. "The Sc 2ol ¢ ion: The Nee Transpart , il i ; . ‘
Peoce, T Saeand Ak 5 g',L Iu)lljlrgt of Corruption: The Need for Transparency and Accountabiluy,” in Reconeiliatton, Justice. and

J d African Synod, ed. Aghonkhianmeghe Orobator (Maryknoll, NY: Orbis, 2011), 226-237, ¢sp. 226-227

" For a detailed examination, see Ignatius Idet,

toaf
and
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wor instances. it has this 1o oy with + \ , o , .
Ul“nruh o say with repard 1o bishops and their administration of the
il '

Dear brother bishops, | i .
pastars aad 'ﬂ.‘l'\‘nt:lq. ':I"nlll‘“ g the footstep of Christ the Good Shepherd. be good
conduct, The good 1;\1:1\' — “}“’I\ entrusted to your care, exemplary in life and
of personnel I ransp :Hlshgn".”lm your dioceses becomes models in the conduet
s e disparency and pood financi '
. b d financial manageme sitale
seek help from experts in ancial management, Do not hesitate fo

. auditing, so as 1o give example to the faithful and the
socteny at large

| .\.ndccd\. the impact (tl a transparent and accountable ccelesial leadership for the
credibility .nl the church’s  prophetic witness to the larger sociely cannot  be
o crcmphus;sed. !%m such exhortation, like the above, cannot achieve much without a
corollary clhlc.ul imperative and adequate institutional framework to enforce this as a
culture, especially given the reality of the on-going cffect of original sin despite the
redeeming grace of Christ’s atonement mediated through the Sacrament of Baptism.”
I'he inescapable question is: What happens if the bishop is  unfortunately wanting in
the virtue to uphold this value? Elsewhere, I have argued, infer alia. that current
structures of accountability  and in particular the protocols for running them  are
perhaps more fitting for angels. To say the least, they are highly pregnable to abuses
since they do not provide for checks and balances in the proper sense of it.”® Perhaps the

African situation urgently requires more radical solution in the light of the Gospel. 1 will
conclude with some tentative musings in this regard.

-

The first is more or less hypothetical — in relation to the Justice, Peace and
Development Commission.  In Nigeria, for instance, the JDPC is (at least supposedly)
established at different levels of ecclesial configuration - station, parish, deancry.
diocesan. provincial, and national. It has done enormous work of justice advocacy and, in
collaboration with civil society groups, has distinguished itself in recent years in good
governance and credible clections advocacy and monitoring. Curiously, I am unaware of
any documented analogous role of the JDPC within the church itself.”” Perhaps, urgent
attention should be given to creating space for it and similar ecclesial organs in Africa to
begin their work from within the church itself before reaching outward towards wider
socicty. What difference would it have made? While I may not have any clear-cut
answer. 1 would think the hermencutic framework discussed here would indeed

" See supra n connection with the management of healthearc institutions by the church.

 Benedict XVI, Afircae munus, §104.

S Cf Richard Gula, Just Ministry: Professional Ethics for Pastoral Ministers (New York: Paulist, 2010). For a persuasive pastoral-
cthical argument on the necessity of proper evaluation and monitoring of structures of accountability m the church to detect and pumish
defauliers. sce 1d. Ethics in Pastoral Mimisiry (New York: Paulist, 1996), 31-64; James Ileft, "Accountability and Governance in the

Church Theological Considerations." in Governance, Accountabulity. and the Futwe of the Catholic Church, ed. Francis Oakley and
Bruce Russent (New York: Continuum, 2004), 121-135 ¢

* See Lidet. "The Church and Corruption in Alrica," 646-647.

" Cf a more or less similar situation whereby, for many years, the principle of subsidiarity was strongly proposed in Cathohe Social
I'eaching for governments and public organisations. but not for the church.
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legitimate a situation whereby the JDPC, for instance, begins its highly (:'om_mcndahic
role ad intra. Secondly. the call to conversion seems L0 be prcocc,:u.pu-:d with m(livid"al
mphasis on the Sacraments of RL‘L:()!]CIIIHIIII()I:I upd ““Chﬂris;
anding. The desirability or nccessity of institutional agyg of
ve much, if any, attention. 1 would think a prophei,
witness to deep institutional conversion would rcquirc_a- 'f;inccr? acknowledgemeny
guilt by the church in Alfrica for past ;agnd present complicitics, failurcs, or even outrigh
perpetration of evils on the continent.” BeS{des. the pr_oof of §uch conversion must alg,
involve a commitment to transparent dealings especially with political and businegg

loaders. Still on the questions of corruption, accountability, and transparency,
A finitely imperative. The last, though not least, js

commitment 1o ethical funding is de nperative A : _
largely an cthical-pastoral concern. What to do in situations of intra-ccclesial conflicts?
Unfortunately, the document does not offer any binding guidclines about the necessity

for such structures especially in the light of strong allegations of a culture of impunity
and abuses of hicrarchical authority by church lcaders.? Would that the local churches in
Africa will have the courage [0 extend the emphasis that reconciliation requires truth
whereby perpetrators are brought to justice and the victims” right to 1'hc lru.lh is upheld
to processes of arbitration in matters involving the church or its officials with vulnerable

members of the church and/or larger society.

conversion: at least the ¢
persuade along this underst
conversion does not scem o recel

Conclusion : ' .
[ have proposed above a twofold theological hermencutic consisting of the

centrality of Christ and the sacramentality of the church, for reading Pope Benedict’s
post-synodal apostolic exhortation, 4 fricae Munus. This framework docs not only clarify
the divine-human aspects of reconciliation, justice and peace. It also reveals something of
its eschatological character since, from a Christian perspective, true and lasting
reconciliation, justice and peace is always ultimately the gift of God. This gift is present,
yet not fully realised, in the here and now. It is always orientated towards God’s
Kingdom of justice, love, and peace. The church is not only at the service of that
Kingdom in the here and now. It also makes it present however imperfcctly, but in a
manner unique to its identity and self-understanding as a sacrament of Christ’s presence,
of intimate communion with God and the unity of humanity. To sustain its sacramental
identity and mission as light of the world and salt of the earth in its service to

™ For a persuasive case with relevant literaturc review, sec Raymond Aina, "The Mission of the Church in Africa Today
Reconeiliation?," AFER 50 3 & 4 (2008): 218-265, esp. 255-258. Sce also Id, “The Second Synod for Africa and its Lincamenta.
Questions and Suggestions," AFER 49 (2007). 155-183.

* By this | mean a clear commitment to fiscal policics informed by Gospel values to guarantce that donors (individual
to ceclesial missions do not compromise justice, faimess, human dignity, and social responsibility. In other words, the church?s fiscal
policies must contain unambiguous commitment to screen out tainted monies and wealth despite their material expediency. For relevant
discussion, sce Russell Sparkes, Socially Responsible Investment: A Global Revolution (New York: Wiley, 2002), 55-56; Steven Tipton,
ﬁfef’f"""“ and Mainfine Churches in the Moral Argument of Public Life (Chicago, IL: University of Chicago Press, 2007), 284.

‘(l. John Beal, “It Shall Not Be So Among You: Crisis in the Church, Crisis in Church Law,” in Governarice. Accountability. and the
Future f’f the Cafha{ac Church, ed. Francis Oakley and Bruce Russcti(New York: Continuum, 2004), 88-102. For a very rclevant and
persuasive case, se¢ Teresa Okure, "Church-Family of God: The Place of God's Reconciliation, Justice, and Peace," in Reconciliation,
Justice, and Peace: The Second African Synod, ed. Agbonkhianmeghe Orobator (Maryknoll, NY: Orbis, I:!O! 1), 13-2:1.

s or organisations)
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cconciliation, justice and peace. the church must tread the path of infegrity in its
t,‘m},m||nwnl 1o 1|1LT I 01:-.!_ Jesus Chirist who is its model par excellence through ﬁn-p,ningz
metanoia, CONVETsion. The puiding principles and pathways proposed by th document
are based on U‘"‘ tundamental emphasis. Nedertheless, it does not seem the danger of
idealisation 18 cn{nplclcl_\' overcome  in the  proposals  offered despite  the
acknow ledeement of the frailty of the chureh and the challenpes they constitute for its
mission. As a result. T have proposed that conerete ethical inllmrnli'\/cx and structures
must be strengthened where they already exist or evolved where there might be none (o
enhance o credible application of the ideals proposed to the church in Africa. In other
words, commitment to the Lord Jesus Christ, through conversion. holiness, fidelity to the
Joctrinal and social teachings of the church. prophetic witness through formation of
conscienee. advocacy and charitable works, ete.. must be complemented with firm cthical
iramework and institutions, but never replaced by the latter. As J. Heft rightly remarks.
“Fidehty |hulincss.| and supportive structures ought to be woven together.” Bl This is
perhaps the most important challenge for the different local churches on the continent
owards a prophetic reeeption and application of not only the post-synodal exhortation
but the entire second synod for Africa itself.
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